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INTRODUCTION 


Kwnowrneé how much my late husband’s sermons 
were appreciated in his lifetime, and how 
greatly they helped many, who heard him 
preach, in their spiritual lives and in their 
efforts after holiness, I feel they must be of 
service to others, both to clergy and laity. 
So much personality breathes through the 
written words, it may truly be said, ‘“‘ He being 


dead, yet speaketh.” 
HELEN L. WILSON. 
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ASH-WEDNESDAY 


CONVERSION NECESSARY FOR ALL 


“Turn ye even to Me with all your heart.”—Joszt ii. 12. 


THis passage describes the whole duty of Lent; 
it is the season of conversion, or turning . . . for 
conversion means turning ... and when I say 
conversion, J don’t mean conversion merely of 
such as have never turned to God at all, never 
repented, but rather the more thorough con- 
version of those who have repented, and do repent. 
Repentance may be, yea, must be, lifelong; but 
for all that, during a lifelong repentance there 
may be times of a particular conversion, times 
when the soul feels its burden of sin pressing 
more heavily than it can tell; and what wonder? 
Though repentance may have begun long ago, 
what wonder if, with this deepened conviction of 


sin, the soul turn unto God as it never turned 
A 
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before. The truest repentance is imperfect ; what 
need have we, then, of turning again and again : 
It is only by repeatedly turning, as the voice 
from within, and the Church from without, call us, 
that the lifelong struggle called repentance can 
reach its desired issue. Now there is a very great 
danger we are all liable to, which Lent may guard 
us from, a deceit we secretly consent to again 
and again, unless we are constantly watching; 
and that is, contenting ourselves with a certain 
standard of religion, which we fancy is sufficient 
for salvation; and the higher the standard, the 
more dangerous the deceit, provided it becomes 
a fixed standard and the soul makes no decided 
effort to raise it. Of course, if a man is plainly 
neglectful of the first principles of religion, if 
he seldom or never comes to church, seldom or 
never comes to Holy Communion, he has set up 
no standard of religion at all; the work of re- 
pentance cannot be said to have ever begun, and 
we can only say of such—Ah! would that God 
may turn his heart. But there are many who do 
all these things . . . regular church-goers, ay, 
communicants too, and by no means indifferent, 
you would say, who, nevertheless, are sorely in 
need of conversion, in the sense of turning more 
thoroughly unto God. I say sorely in need of 
conversion, because they have a standard, not 
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a low one, but still a standard of religion, which 
has been fixed too long. 

It has remained the same for years—so much 
so, that many habits formed in early youth are 
habits still, but habits devoid of the spirituality 
they once possessed. ‘They are still carried on, as 
regularly, as systematically as ever, because they 
are right, and it would be too manifest a sign of 
falling off if they were left undone; but they lack 
the earnestness, the devotion, the incessant reaching 
forward, which tells of reality in religion. There 
is no decided advance; the soul remains ina state 

. not of indifference, far from it... but of 
sameness: it doesn’t struggle, it doesn’t rise; it 
cannot honestly say it has risen much above the 
old plateau, but halfway up the mount of God, 
which it knows it occupied months, perhaps years 
ago. How is this to be accounted for, and what 
is the remedy? .. . Indifference cannot be described 
as the cause, because we may admit that the fixed 
standard is a tolerably high one; nor can we say 
of such, You have no love for Christ, no affection 
set on things above. No, it won't do to class 
those who have risen to a certain point, and stayed 
there, with the unfaithful and the totally uncon- 
verted. They have most certainly begun re- 
pentance, if they have not carried it out. What 
they need is, turning again; they require to be 
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raised from their old groove, and to pass into 
a fresh one, which will give a new impetus to 
their prayers and devotions and communions— 
a groove in which they will find some real 
pleasure and some real advantage in seeking 
higher things, and giving more time, more 
substance, more of their heart, to God. What, 
then, has restrained them hitherto? 

Why, self-satisfaction; and by this I don’t 
mean any palpable development of pride; I don’t 
mean such conceit, or vanity, or self-esteem as 
we have to guard against, if we wish the world 
to think well of us. There are numbers of people 
who are not of this class, who are not haughty, 
nor arrogant, nor vain, nor self-conceited at all, 
so far as their conduct towards their neighbours 
is concerned; but they are intensely self-satisfied. 
When you come to glance at their personal re- 
ligion, they bring forth fruit certainly . 
but always the same fruit; they are content with 
what they are. The spiritual life is not gone, 
the branch isn’t dead, but it doesn’t grow. ‘There 
is no pushing onward, because they think they do 
enough to be saved; and if they do, why should 
they exert themselves over and above their settled 
rule, which has served them so long and so well. 


Such a life, my brethren, common, alas! as it 
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is, were well enough if going to heaven were to 
be determined by our own measure of saintliness ; 
if we could say, this much I must do to be saved, 
and no more is needful. It is possible... I 
don’t know . . . but it is possible . .. that 
perhaps, in the unknown counsel of the Most 
High, there may be a limit, just sufficient to 
secure a man from perishing, and therefore just 
sufficient to procure his entry into life; but we 
have not been given it. We are told to strive 
to the uttermost, that even the righteous shall 
scarcely be saved; therefore, any such trust in 
God’s mercy as would fix a certain standard, and 
be content with it, must be beside the mark. 
But the worst sign of such a life is its little 
love; it can’t be without love, or it wouldn't 
have reached its present standard ; but its little 
love prevents its seeing that Christian effort is 
not a question of how much God requires at 
our hands, but how much we can do for Him, 
how much ‘for our own souls, so precious for the 
sake of the Saviour; what improvement there 
is possible in our religious duties .. . duties © 
we never omit altogether, but which might be 
much more thoroughly done. 

Is there any rule of life that is attainable 
that we have not honestly tried to rise to? 
Surely we all answer, Yes. I know well of one 
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or more habits, good habits, good rules, I have 
made, and observed to some extent, but I have 
been too satisfied with what I have done. I 
know of a step I might take here, another 
there. What holds me back? In this way, 
“Turn ye even unto Me,” saith the Lord, 
‘with all your hearts.” 

In this aspect, who can say that he or she 
needs not conversion? And once converted .. . 
raised a little . . . who will not need it again ? 

Once recognise the danger of a fixed standard 
and the backsliding it engenders . . . once 
recognise this... and then the need of con- 
version ... the need of turning, and seeking 
God more thoroughly . . . then let the turmming 
be on some definite point: fix the mind on some 
duty as yet but half performed, or some par- 
ticular fault at present but partially conquered. 
Many intentions of turning to God are defeated 
for want of a definite aim. We wish to become 
more perfect, but we can’t decide on any par- 
ticular line of conduct. There may be many faults 
we wish to subdue, but, taken as a whole, nature 
is too strong: the spirit is willing ... the flesh 
is weak. 


Let us beware, then, all of us this Lent lest 
our best intentions be defeated for want of a 
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definite aim. With the mind intent and fixed 
on some particular sin, or some particular duty, 
we can’t fail in the end to raise the standard of 
holiness. All else, however good the intention, 
may end in what St. Paul calls “‘ beating the air.” 
He says of himself, “So fight I, not as one that 
beateth the air.” 

To spend a whole Lent in striving against 
one fault, and bringing many spiritual weapons 
to bear upon it, may not seem like the popular 
notion of conversion—far from it; it may not 
be the cause of any deep emotions being stirred, 
nor the realisation, at any given moment, of 
the Holy Presence we would long to know 
more of; but if by one such effort as this the 
standard of holiness is raised, think not that 
the gain is small. It was the fall of one, and 
one only, that put the whole Philistine army to 
flight. As a rule, we think too little of the 
victory that lies beyond should we only prove 
masters of one, and that the champion, sin. 

Let this Lent, then, be a season of conversion 
in this sense; consider your present position, 
your present standard, and looking up at the 
heights above, looking at what you may attain, 
fix the eye of faith on that particular point, and 
faint not, nor pause, till you have gained it. 

Those of us who have ever attempted the 
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ascent of a lofty hill or mountain know full 
well how easy it is to be deceived about the 
real summit. You may ascend one eminence, 
and just when you think you are near the top, 
another height reveals itself above the one you 
have gained, and then another. 

How many a traveller has set out with the 
intention of performing this feat, and been satis- 
fied, after all, with gaining an inferior point ; 
stayed there awhile, and then descended. So 
are we apt to be disheartened as the higher 
discipline of the Christian life unfolds itself 
at each successive manifestation of the Divine 
will. 

If we are to go on, and find ourselves at 
last by the Throne of God’s glory, we can but 
grasp these points one by one, gain them one 
by one . . . rest awhile, and pass upwards and 
onwards, until we rejoice on our way, because 
of our nearness to the desired goal. 

So, dear brethren, let your turning this Lent 
be all a turning in one direction, and who 
knoweth, “If He also will return and repent, 
and leave a blessing behind Him, for He is 
slow to anger, and of great kindness, and re- 
penteth Him of the evil,” which we deserve. 


FIRST SUNDAY IN LENT 


OUR LORD’S FASTING 


“And when He had fasted forty days and forty nights, He 
was afterward an hungered.’—Sr. Mart. iv. 2. 


BrErorE considering our Lord’s preparation for 
His conflict with Satan, I must ask you to con- 
sider a difficulty that might present itself to 
some minds. How can we look at our Lord’s 
temptation as at all parallel to our own, seeing 
He could not sin, as He had never fallen, as 
He was born of a pure virgin, and conceived 
by the Holy Ghost? He was not a child of 
Adam—He was the second Adam—and there- 
fore the inclination to sin was not the same in 
His case as in ours. How, then, could He have 
been tempted? or if tempted, how could the 
temptation really have been severe, or trying, 
or difficult to dispose of? or why was any 
fasting necessary in preparation? If His per- 
fect holiness and His incapability of sinning 
lessened the severity of the trial and took away 
its sting, then He was not tempted in all 
points like as we are, so completely as we are 
9 
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assured He was. Ah! but sinlessness, perfect 
holiness, does not rob temptation of its sting. 
You must bear in mind that temptation, though 
it leads to sin, is a completely distinct thing 
from it. And instead of fancying, as some do, 
that His perfect holiness detracted from the 
force of temptation, I am rather inclined to 


think it made the trial so much worse ... so 
much more horrible . . . so much more revolt- 
ing . . . so disgusting would the suggestions of 


Satan appear to One who detested sin, and 
loathed it, as our Lord did. To form some idea 
of how it was possible for Him to be tempted, 
and to suffer, being tempted, we may descend 
to the condition of any Christian character 
among ourselves, in whom the grace of God has 
made much progress. You may often measure 
holiness by hatred of sin . .. the majority of 
people in the world will tell you that they heartily 
wish the world was rid of evil, and till it is, 
they must make the best of it . . . keep out of 
it as much as possible . . . but there it is; 
and if you saw their hearts, you would not say 
they were much pained either at the sight of 
sin in others, or at their own temptations. 

But ascend the scale; take the case of those 
whom you know to be living holy lives, those who 
are trying to follow the footsteps of Christ, and 
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you will, I think, find that just in proportion to 
their holiness, so is their horror, and dislike, and 
disgust of anything that contradicts Him. To 
them temptation is a real trial, because whether 
they fall under it or not it involves a serious 
struggle. Not so with the natural, the unsancti- 
fied will; not so with the carnal mind and selfish 
appetite. The transition from temptation to sin 
is so rapid, that there is hardly any trial at all. 
The will consents as soon as the bait is offered ; 
the inclination to sin has never been really re- 
versed ; and Satan has only to supply something 
for the inclination to work upon, and his end is 
gained. The sinful man indulges his weakness, 
gratifies his desires. The holy man has the same 
infirmities, but he controls and conquers them in 
God’s strength. Put two men in the same cir- 
cumstances ; let the same infirmity prevail in each, 
try it in each by the same temptation: both will 
feel it, both will be troubled by it, but the sinful 
man will get rid of his trouble by yielding to it, 
while the holy man will keep his trouble because 
he will not yield. ‘Two persons are to be sub- 
jected to the surgeon’s knife: one resists and 
struggles and screams till he faints from exhaus- 
tion before the operation is performed ; the other 
is calm, nerves himself for the trial, moves not a 
muscle, heaves not a sigh, till all is over. Ask 
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the surgeon which, in his experienced estimation, 
suffered the most. Will he tell you that because 
the last was resolute and endured, therefore he 
felt no pain? Surely it is the man who does not 
yield to temptation, to whom the temptation is most 
real: . . . and so the sinlessness of Christ caused 
His temptations to be more real than those of 
Adam, or any child of Adam. ‘To a holy man 
every temptation, every vision of sin, is a cause 
of pain; every evil thought, or deed, or word of 
sin suggested by others, or discovered in their 
conduct, is a cause of pain. What must have 
been the pain endured by Jesus at the con- 
tinued suggestion of evil to His sinless soul? 
He suffered as none other ever suffered, being 
tempted, because the suggestion of evil was the 
greatest contradiction to His nature; and suffering 
more than any other could, He is therefore able 
to succour those who are tempted, as none other 
can. 

We must now consider our Blessed Lord’s 
example of fasting, from which I have deviated. 
He fasted forty days and forty nights. How 
are we to understand a fast of this length, 
so manifestly impossible to man, under ordinary 
circumstances. 

Not by bringing in Christ’s Divine power, as 
some have done, as the explanation of it all. If 
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there had been the faintest halo of glory around 
the head of Jesus, Satan could never have hoped 
to lead Him astray. There is no doubt that 
Satan knew Him to be a very Holy Person; but 
we cannot suppose his knowledge of Christ was 
complete. Although He is always God and man, 
perfect God and perfect Man, yet surely in this 
case, and many like it, He was virtually man only 
—otherwise, why should He have hungered or 
needed the service of Angels’ ministry after the 
Tempter left Him? Of course our Lord fasted 
far longer than any ordinary human being could 
under ordinary circumstances. He fasted, as Moses 
and Elias had done before Him, under the in- 
fluence of the Spirit, given to Him for the crisis, 
in a greater measure; and the Spirit sustained 
the body, and carried it on, until the Father 
willed its release from the pangs of hunger. We 
are so ignorant of the influence of the Spirit upon 
matter, that we do not know how long a pure 
body, such as our Lord had, might have been 
sustained by so large a measure of the Spirit as 
was undoubtedly imparted to Him. A miracle 
would have been needed to support a sinful being 
under such circumstances; but it does not follow 
that it was essential in His case, at least not 
such a miracle as would have detracted in any 
way from the reality of His fasting. We our- 
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selves know well that when the spiritual element 
in our nature has anything unusual to buoy it up, 
anything to excite, anything to exact it, how the 
usual and ordinary wants of the body become 
subservient for awhile until the excitement is 
over. When any special strain is put upon the 
spirit, and the mind is drawn away from acting 
in its ordinary sphere, hunger and thirst are not 
felt as they would be otherwise; under much 
excitement we can fast without complaining, 
though we be afterwards an hungered. Arch- 
bishop Trench has suggested an instance which 
bears this out very well: “The wayworn regiment, 
which could scarce drag itself along, but revives 
at the well-known air, and forgets all its weari- 
ness.” What does it declare, but that the spirit 
is lord, not only in its own domain, but is meant 
to be, and even now in some degree is, the lord 
of the provinces of man’s life that lie beneath 
it. So too it fared with our Lord, upborne and 
upholden, above the common needs of the 
animal life, by the great tides of spiritual glad- 
ness, in the strength of the recent Baptism; in 
the solemn joy of His salutation and recognition 
by the Father, He felt no need for all those 
forty days. 

Such was our Lord’s preparation for the 
Tempter’s personal attack. Is there any way in 
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which we can make His example a practical 
one in our own attempted conquest of tempta- 
tion and sin? Fasting, in its literal sense, means 
going without food, or, more properly, going 
without food where it might be had. Fasting, 
in its full and spiritual sense, means much more 
than this—the forbearance from full indulgence 
in things possessed, and the checking of too 
eager desires after things attainable. In its 
fullest and widest sense, fasting is genuine, deep- 
rooted sorrow for sin, incessant watchfulness 
against temptation to sin, and the determined 
pursuit after holiness of life; and because what 
we should be always doing, in the things of 
religion, is very likely not to be done at all, this 
work is specially laid before us at such seasons 
as this; this work, which should always be a 
general one, should now be made a special one. 
And I would suggest to you to make this Lent 
a time for insisting more particularly on some 
especial duty, or in taking up some besetting 
fault and concentrating your spiritual power 
against that. 

It is impossible to lay down definite rules 
for all, because we each have our special tempta- 
tions; but could not we ask God to give us 
grace to use such abstinence .. . that particular 
kind ofabstinence . . . as will best tend to subdue 
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the flesh to the Spirit? Don’t let your Lent be 
spoilt and your best intentions defeated for want 
of a definite aim; make up your mind what 
especial line of conduct you each ought to 
follow. If you know anything of your spiritual 
state, you can hardly be unconscious in what 
special points amendment is needed .. . and 
don’t attempt too much .. . it were better far 
to spend a whole Lent in striving against one 
particular fault, or in the performance of one 
neglected duty, than in imperfectly striving to 
subdue many faults. 

We should indeed seek to be perfect, but we can 
only become so little by little. It is well to have 
special times for special efforts: make such a 
time now, and so shall your fast be acceptable. 

Pride, and selfishness, and Satan are ever 
whispering, ‘“‘Save thyself, we can show you the 
easiest way.” Oh that Christians would believe 
more in the service of the Cross! 

Christ did not bear it before us to make 
life any harder; no, He meant what He said, 
‘“My yoke is easy, and My burden is light.” 

So then, brethren, be thorough, be pains- 
taking in your Christian calling. The way of 
the Cross is narrow, but much broader than it 
ever will be if you enter it now. 


SECOND SUNDAY IN LENT 


EKESAU 


“Lest there be any fornicator, or profane person, as Esau, who 
for one morsel of meat sold his birthright. For ye know how that 
afterward, when he would have inherited the blessing, he was 
rejected : for he found no place of repentance, though he sought it 
carefully with tears.”—HEp. xii. 16, 17. 


(Tr we had been left to form our own opinion 
of the character of Esau, without any aid beyond 
the, bare, facts which are recorded, I-think we 
should; _come to a very different conclusion from 
that which we find in the Bible. There the 
estimate given of his character is set down in no 
uncertain terms; for the author of the Epistle 
to the Hebrews, in writing to them, warns them 
to look diligently, lest any man fail of the grace 
of God—lest there be any such profane person 
as Esau, who for one morsel of meat sold his 
birthright. Had it not been for this explanation 
we could not well understand why it should be 
said, ‘Jacob have I loved, but Esau have I 
hated.” | 

For as we read his history, we find very much 


that is admirable, and much that is lovable in 
7 B 
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him. He seems to have been strong and bold, 
fond of manly exercises, generous and open- 
hearted ; and though his passions, when excited, 
were violent, yet he could be forgiving even in the 
midst of the greatest injuries. {Tn fact, we should 
say he was a man possessing many natural virtues ; 
and on account of this we should be inclined to 
think well of him, and perhaps to forget the other 
side of his character, or to set it down as of little 
importance when there was so much that impressed 
us favourably. And we should be the more in- 
clined to think well of him from sense of pity 
for the great and lasting injury he suffered at the 
hands of his brother. But the Word of God 
teaches us otherwise, and shows that the reverse 
side of his character outweighed, in the balance 
of God’s judgment, the good that was in him; 
and that as to his wrongs, they were the result 
of his own bad disposition.\ His good points 
were simply such as were natural to him, and 
consequently were no trouble to him. In them 
he was but little tempted. 

But in the virtues that were not part of his 
natural disposition, in the religious graces, he was 
very sadly wanting. He was good, in the way 
that men without any religion at all are good; 
where he failed was in lack of religious principle 


and of farth, 
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Now this may be seen in two important events 
in his life: in the sale of his birthright, and in 
his heathen marriages. 

You know that great importance was attached 
to the position of the first-born in the patriarchal 
families, and afterwards, great rights and digni- 
ties, and the bulk of the family property, belonged 
to that position; and above all, through these 
men looked for the Redeemer of the world to 
spring. Moreover, there was attached to it a 
sort of priesthood, a spirit of prophecy; for we 
find Isaac, and Jacob before his death, as well 
as Moses and others, both blessing and foretell- 
ing the future. Now by virtue of his birthright 
these virtues would have descended to Esau, 
but he was a man of animal passions, and 
cared little for spiritual things. One day he 
happened to be very hungry, and longed for 
some of Jacob’s pottage ; and Jacob, who evidently 
set great store by the birthright, bargained with 
Esau for it, and Esau said, ‘‘ Behold, I am 
at the point to die, what profit shall this birth- 
right do me?” So he sold it, and did eat and 
drink, and rose up and went his way. ‘‘'Thus,” 
says Holy Scripture, ‘‘Ksau despised his birth- 
right.” 

Again, his family were especially set apart 
for maintaining the knowledge of the true God, 
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and were to dispossess the idolatrous nations by 
whom they were surrounded. Instead of doing 
this, Esau married two wives from among these 
tribes; and their character may be estimated by 
the fact that they were a grief of mind to Isaac 
and Rebekah. ‘They pleased not Isaac his father, 
and at length Rebekah declared she was weary 
of her life because of them. 

Thus it is plain that notwithstanding his good 
qualities Esau did not care for God’s promise or 
God’s service, but thought religion a bore and a 
burden ; and what was the result? 

Well, in the first place, he threw away his 
birthright, and then as a result of that he lost his 
father’s blessing. And this covenant blessing 
was a most important thing: it was a solemn act, 
by which the dying Patriarchs made, as it were, 
their will. But it was something more; it was 
the prophetic blessing by which they passed on 
to others . . . even to far-distant times . . . the 
blessings which had been bestowed on them- 
selves by God; and it was confirmed by God, 
so that when once pronounced, as it would be, 
with all the fervour and full intention of the 
inspired Patriarch . . . it could not be with- 
drawn, or revoked—otherwise why, in Jacob’s 
case, did not Isaac revoke it when that unworthy 
son’s deceit was detected? ‘I have blessed him, 
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yea, and he shall be blessed.” The reason is not 
far to seek: God sometimes allows the wicked- 
ness of men to serve Him. He allowed Esau 
to be punished for his indifference to his birth- 
right by the very brother to whom he had sold 
it. Sometimes God makes use of men’s bad 
actions to accomplish His designs; so it was in 
the destinies of Jacob and Esau. Nevertheless, 
there is something excessively revolting in the 
whole transaction by which Jacob robbed his 
brother of that which was dear as life itself to 
an Eastern Patriarch; and as we gaze upon that 
dismal scene of deceit and imposition, let us at 
least learn the beauty and value of truth, and 
raise our thoughts from the errors of the Patriarchs 
to One Who is far beyond and above them, and 
Who is to us what He is because He is infallible 
Truth itself. 

With regard to Jacob’s acquisition of his birth- 
right, few persons, I think, will accept the excuse 
offered by Saint Augustine for the deceit which he 
practised—that it was merely a figurative action, 
and that his personation of Esau was justified 
by his previous purchase of Esau’s birthright. 

ee it is not necessary, with a view of 
cherishing a Christian hatred of sin, to heap 
opprobrious epithets upon a fallible man, whom 
the choice of God has rendered venerable in 
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the eyes of believers.\ The fact is, none of the 
Patriarchs can be set up as models of Christian 
morals. They lived under a code of laws that 
were not absolutely good—perhaps not so good as 
the Levitical; for as this was but a preparation 
for the more perfect law of Christ, so possibly 
the patriarchal was but a preparation for the 
law of Moses. And there is this to be said for 
Jacob, that a timid, thoughtful boy, as he appears 
to have been, could have no chance of acquiring 
self-reliance in a secluded home like his. We 
do not know what limits were set in those days 
to the knowledge of God and the sanctifying 
influences of His Spirit. Anyway, he had little 
scope for the exercise of intelligence, sympathy, 
generosity, or frankness. A stranger to the joys 
and sorrows of natural life, marriage, deaths, and 
births, inured to caution, and restrained in the 
presence of a more vigorous brother, secretly 
stimulated by a belief, which he had learnt in 
childhood from his mother, that God designed 
him for some superior blessing, Jacob perhaps 
was in a very fair way to become a narrow- 
minded, selfish, deceitful, and disappointed man. 
In deep and bitter sorrow he expiated the sins of 
his youth. The moral consequences of his early 
transgressions ever hung about him, and sad- 
dened his life with the deep knowledge of all the 
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evil of treachery, and domestic envy, and partial 
judgment, and filial disobedience. 


Thus Jacob received the blessing of the birth- 
right, and Esau lost it; and then came that 
terrible scene, in which the worldly man perceived 
his loss—something of it, but not all. 

For still he did not believe in the worth of the 
heavenly treasure he had forfeited; but his loss 
he did feel most bitterly; and then the strong 
man... wild and wandering as his life was, 
the sword or the bow never out of his hand... . 
broke down utterly, and with heartrending cries 
appealed to his father to bestow upon him some 
blessing. This he thought would make up to 
him for such of his lost privileges as he cared for. 
But no; the blessing was gone with the birth- 
right. Isaac could not recall the blessing once 
pronounced. Esau had had his day of grace and 
abused it, and so it had passed away for ever, 
and all that henceforth remained to him was 
to ‘“‘ Wash with fruitless tears his faded crown.” 

My brethren, we have a birthright—one by 
which we are joined to Christ; one by which 
we are partakers of His promised mercy, and by 
which we are bound to shine as lights in the 
midst of a dark and selfish world. Let us take 
heed lest we too throw away our inheritance, and 
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find no place for repentance. God does not make 
our eternal happiness to depend upon one single 
act of our lives. One act may have turned the 
scale, but our habits will have weighed it down 
till it approached the turning-point. So it was 
with Esau; the special acts I have mentioned 
were not his only faults. They were the result 
of his choice, of his habits of mind and feeling. 
Do you think he would have lightly sold his 
birthright if he had not thought lightly of it 
before ? 

No; it was Esau’s habit to despise it; it was 
his attitude towards the higher views of life 
which showed itself there. He liked to indulge 
his bodily appetites; he cared little or nothing 
for the love of God, and this it was that led to 
that train of misdeeds and disappointments. 

Oh, then, my brethren, let us take heed that 
we value our privileges rightly. Let us ever re- 
member that we are sons of God and inheritors 
of the Kingdom of Heaven. Let us look diligently, 
lest any of us fail of the grace of God—lest there 
be any profane person as Esau; for “to be 
carnally minded,” says St. Paul, “is death.” By 
all the protests of Scripture against worldliness 
and forgetfulness of God, it is plain that death 
will ensue as surely and as fatally from such 
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a carnal state of mind as from sins that come 
from such, and which society stamps as wicked- 
ness. It is quite enough that there be in a man 
the unexpressed but real and habitual choice of 
this world and its common corruptions as his 
portion, the deadness to celestial motives, the 
mind that is after the flesh; such a man has in 
substance made his choice. He who dies thus, 
with this predisposition of the inward moral state, 
is plainly unfit for heaven; and if you hesitate, 
as we are at times tempted to do, to pronounce 
him worthy of hell, you surely cannot fail to 
see that he has in him the deadly germ of un- 
righteousness, a germ of death which, when all 
restraints are removed . . . hope, fear of death, 
and so forth ... will inevitably quicken into 
that fuller maturity of wickedness for which .. . 
if the Word of God is true . . . everlasting fire 
is to be the doom. Many die possessed of un- 
suspected holiness whom we have judged hardly 
perhaps, and yet shall find them among the saved 
at the last; but of the worldly, the careless, 
the man with some or many social qualities to 
recommend him, and yet who does not care to 
be holy, remember of such an one the true esti- 
mate of his character, and the warning to be 
derived from it, is not what he does, but what, 
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with his present principles, he would do if he 
dared; what he would do if he were not 
restrained by the thought of what others would 
think of him, and the fear of losing his reputa- 
tion or his character. Take him into the world 
to come, with his carnal, earthly mind—though 
he does not,seem bad enough for hell—transport 
him beyond this present time into Eternity, and 
then . . . even as the Blessed are changed from 
glory to glory by contemplating God and dwelling 
in His presence, so doubtless by the presence, the 
contact, the fellowship with evil, that wretched, 
irresolute disciple, not wholly saved, and there- 
fore lost, must darken into the likeness his 
character pointed to here; and so losing the 
faded, faint rays of goodness he was forced to 
maintain in this world, his true character will 
develop and be absorbed into the misery that 
must surround it for evermore. No; it is not 
only what a man actually does that points here 
to his place in eternity; it is the drift of his 
inclinations, the bent of his mind, the current 
of his desires, the choice of his will. Let that 
be for anything but God and the life of the 
crucified Saviour, and I don’t think it is diffi- 
cult to imagine how it must ultimately earn, 
and be paid, the full wages of sin. 

If, my brethren, you are conscious of the deadly 
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power of an earthly will, come with more self- 
knowledge, more self-reproach, more repentance, 
and more humility than Esau did to the Father 
Who can revive the blessing, lest the saving day 
of repentance pass by, never to return again. 


THIRD SUNDAY IN LENT 


SELF-EXAMINATION 


“T thought on my ways, and turned my feet unto Thy testi- 
monies. I made haste, and delayed not to keep Thy command- 
ments.” —PSALM cxix. 59, 60. 


“JT tHoucut.” In the original language this word 
is very expressive. It is one taken from the 
practice of the embroiderer, and describes him 
as looking carefully, before each stitch, to see 
what he is gowng to do, and afterwards turning 
over his work and scrutinising it to see what 
he has done. It teaches us that thought (that 
which alone is worthy of the name) is cautious, 
concentrated, prospective care, and diligent, jealous 
after searching; nothing is attempted without 
well-directed, carefully executed aim; nothing 
done is allowed to remain in which fault can be 
detected. “I thought on my ways.” These ways, 
you will understand, are prospective as well as 
retrospective. ‘The Psalmist asks, not only what he 
has done, that he may repent of it if it is wrong, 
but what he is going to do, that he may turn 
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aside if it is not right to be done. It seems to 
be implied by what follows that what he thought 
on was all amiss, that it was sin which he was 
reviewing or contemplating, and so he instructs 
us to call up all the past of our life, to search out 
its sin, to repent of it, to undo it, according to 
God’s prescription, in the power which Christ sup- 
plies—to look upon, to calculate, and so forbear 
from doing what has the nature of sin; seeing 
from whence we have come, to stop in the wrong 
course ; seeing where we are going, to turn aside 
from it. 

I take his words in a general sense, as urging 
upon us the retrospective and prospective con- 
sideration of our whole lives, of all the thoughts, 
words, and deeds which have been, or may be, and 
to inquire of them how much and how far they 
are such as they should be. And this is a very 
necessary view for those who are called “religious 
people” to take. 

Now if you were to spread the ten command- 
ments before you and asked yourself, honestly and 
carefully, which you have broken, which you are 
going to break, you might answer to yourself, and 
think you did so truly . . . none. Well, after 
all, this would be only a negative holiness .. . 
‘Thou shalt do” is as imperative a command as 
‘Thou shalt not do” is a prohibition, And what 


30 SELF-EX AMINATION 


does this mean, ‘‘He that is not with Me, is 
against Me”? but that our every thought should 
be full of Christ, our every affection embrace Him, 
our every word proclaim Him, our every deed 
serve Him. 

In the Name of Christ, I respectfully commend 
and urge this consideration upon the men and 
women of respectable lives, upon professing Chris- 
tians. I would not flatter you by saying that 
you have not already offended against particular 
prohibitions, that you are not in danger of offend- 
ing so again; rather I would say, you are sure 
to have done so, and sure to do it again; but 
admitting all this, I would then ask of you, and 
bid you ask yourselves, what is the complexion, 
what is the bent of your whole lives? Is it all 
full of Christ? Does it all reflect Him? Is it all 
turned to Him? Ah! brethren, an affirmative 
answer alone can justify you. It will not do to 
say there are no stains on my life, I am not going 
to roll my garments in the mire. The question 
is, Are you clothed with Christ’s wedding 
garment? and, in it, are you adorning Christ’s 
wedding feast ? 

You lead, no doubt, honourable and respectable 
lives; you are industrious, well-to-do, influential, 
powerful. Well, what is the aim of your industry ? 
How do you use your wealth? Whom does your 
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influence persuade, and how? What does your 
power accomplish ? 

“T turned my feet unto Thy testimonies.” 
This no doubt means, having sinned, I re- 
turned into the way of righteousness, learning 
from God’s Word wherein I had transgressed, I 
repented of it and amended it ; learning, too, what 
was required of me, I set about the doing of it. 
This implies, of course, a preliminary study of 
God’s Word; a strict comparison of life with 
precept and prohibition. Take, then, this course: 
find out by strict examination what you are... 


by Bible reading what you should be... and 
see how industry, not exercised for God, is worse 
than idleness . . . how riches not used for Him 
are squandered . . . how position, and influence, 


and power are doing the Devil’s work if they 
are not doing God’s; and be not satisfied when 
you come to a sign-post which shows you that 
you have taken the wrong way, to turn back; be 
not content when you stumble to pick yourselves 
up, but lay out the map before you, take with you 
the Holy Spirit, who is the Guide of the way, 
and let all your steps be heavenward, and all 
your walk godliness. 

Observe here—and it is very remarkable—that 
David, describing the attainment of self-know- 
ledge, dwells not upon the sorrow, the alarm, 
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the confusion of the discovery, but passes on 
at once to the action which followed the dis- 


covery. 
“T thought on my ways, and turned my feet 
unto Thy testimonies.” Of course he would 


not teach that sorrow and alarm and repent- 
ance are not necessary; for it is no acceptable 
amendment with God, in cold blood, to depart 
from evil. 

David has himself told us that even his for- 
saken sin was ever before him, and after he 
was forgiven he cried—oh, how earnestly !— 
“Deliver me from blood-guiltiness.” This was 
but a parenthesis . . . much in itself no doubt, 
but nothing in comparison with active amend- 
ment. ‘I thought on my ways,” and then, as 
the next and immediate step, “I turned my 
feet unto Thy testimonies.” We need to note 
this; we are apt to draw deep sighs at the re- 
membrance of past sin, and yet forthwith to 
repeat it. So long as we are contented with 
mere feelings of contrition or self-abhorrence, 
so long as feeling is inactive, we have made no 
step towards heaven; in most cases, we have 
but prepared ourselves to go afresh and farther 
astray. 

““T made haste, and delayed not to keep Thy 
commandments.” I made haste—rather, I pre- 
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pared myself, by ascertaining what ought to be 
done: and then, instead of idly exclaiming .. . 
for the words translated ‘delayed not” mean 
literally, saying ‘“‘what! what! what!” ...I 
set about the doing. Asjsoon as he found 
that he was wandering, he hastened, with clear 
understanding and determined will, to return 
into the right path. He beheld himself, as he 
was, in the looking-glass of God’s word: he 
asked of God’s testimonies what he should do, 
and he prolonged not the time to fulfil what 
was bidden. He was ashamed of himself, he 
abhorred the fruits and the ways of sin, he 
was alarmed at his peril, he realised the dis- 
tance between himself and God, he saw how 
far he was from heaven, he missed the comfort 
of the Holy Spirit, and these feelings, deep and 
strong, and impelling, turned and quickened 
his steps towards the path of God’s will and 
approval: not only because of the danger of 
delay, lest the night should come on, lest he 
should wander too far to return, lest some evil 
should befall him: but also, and chiefly, because 
of the present loneliness and misery, by reason 
of his sin; because of the present urgent need 
of Divine help, and consolation, and approval. 

And is he not an example for us to study 


and imitate? Especially at this season of Lent, 
C 
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the solemn forty days of meditation on sin and 
redemption; the special time of spiritual dis- 
cipline of ourselves; of repenting our sins and 
forsaking them; of resolving and performing 
what is good in God’s sight; of overcoming evil 
habits and fortifying ourselves against tempta- 
tion; of putting off the old man and putting 
on the new man. 

Of course, we should always be thinking of our 
ways, and reforming and directing them by God’s 
testimonies . . . of course we should ever be 
preparing ourselves for the Christian course and 
should ever be hastening to fulfil it. But we 
know that in time past we have not done all 
this as we should: some of us have not done 
it at all, and we are pretty sure that we shall 
not do it in the time to come, unless we are 
much changed from what we are now. Well, 
here is a time to begin the change, and this 
is the way to accomplish it. 

First, let us think upon our ways, let us call 
up, as far as we are able, every feeling and 
~ event of the past, with the motive that influenced 
it and the effect that followed it, as if we had 
to write a faithful history of our lightest and 
most transient feelings, and most insignificant 
transactions. Let us take a portrait of ourselves 
as we are now, and let us examine well what 
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we are likely to become, whither we are going 
or inclining: secondly, keeping before us the 
history, and, appended to it, the summary of 
character and the estimate of state and aim 
and worth we have made, let us now compare 
all, line by line, feeling by feeling, word by 
word, deed by deed, first with that which the 
testimonies of God condemn, and then with 
that which they approve: wherein we find our- 
selves to be like . . . and as the sinner, wherein 
we find ourselves to be unlike, the saint: noting 
well what is amiss, feeling it, repenting of it, 
praying for pardon of it, and remembering it, 
to keep us humble and wary. Let us set our- 
selves, resolutely and without delay, to the work 
of amendment: turn we at once to the way of 
God’s testimonies: let the discovered sin be 
laid hold on and rooted out: let the wrong 
habit be discontinued: let the neglected precept 
be observed: let the cold heart be warmed: let 
the despised grace be sought, and fostered, and 
honoured, and used: let all this, I say, be done 
at once: let us not, Felix-like, put off the 
argument with God, proposing to be convinced 
by-and-by. Let us not break off from our self- 
examination, and say, ‘Ah! I am greatly out 
of the way; some day I must enter into full 
investigation of my state before God, and pray 
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Him to forgive my ascertained debts, and must 
try to serve and love Him better.” No, brethren ! 
at once find out how you stand with God, and 
at once act upon the discovery. ‘I made haste 
and prepared myself, and delayed not.” Stood 
not idly saying, “what! what! what!” stood not 
shilly-shallying, to keep Thy Commandments. 

To say that one has thought on sin and holiness ; 
that one fears destruction, and desires salvation ; 
that one hates Satan, and loves God; and all the 
while, to continue sinning and wandering... 
is it not a plain proof of a mind so perverted, and 
darkened by Satan, as to choose its own destruction ; 
a mind which, if not presently enlightened, shall, 
Pharaoh-like, become permanently and hopelessly 
hardened, and shall precipitate itself into the 
overwhelming sea of fire? Does not such an one 
follow just the course . . . which even if there 
were no God to punish him, and no devil to 
destroy . . . would bring him into the inveterate 
habit of postponing his duty, or his interest, to his 
desire ? 

Is he not, as it were, demanding of God, that 
God, who said, ‘This is the way, walk ye 
in it”: that Christ, who has purchased with His 
blood the right to save those who serve Him, and 
to destroy miserably those who despise Him: 
that Holy Ghost, who waits, and strives to sanctify, 
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to convince of sin, to put into our hearts good 
desires: oh, is not he demanding of this God, 
‘“‘ Leave me alone,” and will not God surely leave 
him, till his faults are revealed in the Last Judg- 
ment, that he has so studiously hidden from 
himself? 

My brethren, to all this we expose ourselves, 
each time we say of an ascertained omission, or 
transgression, “I will do it . . . I will cease to do 
it . . . by-and-by.” 

Oh, let this truth arouse you to make haste, 
and delay not to keep God’s commandments: to 
throw away the weapons of sin, to rush out of 
the path of destruction, to embrace heartily the 
salvation of God: to enter into and run con- 
sistently in the narrow path of Eternal Life: to 
keep straight on, in the way of Heaven: and 
when the Holy Spirit speeds to your succour, and 
the Father and the Son reveal themselves to you, 
close with the gracious offer, and hasten to be 
saved: knowing that now is the accepted time, 
now is the day of salvation. 


FOURTH SUNDAY IN LENT 


NOT OFFENDED IN CHRIST 


“ And blessed is he, whosoever shall not be offended in Me.”— 
Sr. LUKE vii. 23. 


Tue life and death of St. John Baptist are matters 
of history to us, and there we are content to leave 
them: we see his office in the Church of God, 
and admire the wonderful manner in which the 
voice of one crying in the wilderness was made 
a preparation for the preaching of the Gospel. 

But we go no farther, we do not realise the 
Baptist’s position as an individual: we do not try 
to throw ourselves back 1900 years, and trace the 
probable course of personal feeling, in one cir- 
cumstanced as he was: who could not descry, as 
we can now, how the designs of Providence were 
being worked out, and who, though himself the 
instrument of them to others, could only see in 
his own destiny much that was calculated to try 
his own faith and patience, and to make him feel 
that he was passed by, overlooked, or forgotten or 
deserted. ‘The circumstances under which the 
words of the text were spoken were these: St. 
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John, having heard in his prison the works of 
Christ, sent two of his disciples with this message 
to our Lord: ‘Art thou He that should come, 
or do we look for another?” It has not been 
revealed to us why the Baptist deputed his 
followers to make such an inquiry: hence there 
has arisen considerable doubt and discussion on 
the subject. We know that John was a prophet ; 
he had expected, and publicly taught, that his 
own mission was to be brought to a speedy end, 
and so far, there was nothing which was calculated 
to be a trial to his faith. Bonds and imprison- 
ments were the common lot of God’s faithful 
prophets: in this permitted ill-usage, the Baptist 
could not feel that his lot was a peculiar one: 
but would it not have seemed strange to one of 
us, if during all this anxious time, no public 
encouragement, or act of protection, should have 
been conferred by Him, whose harbinger, and 
servant, and prophet, and witness, the Baptist was? 
And stranger still, if when, for the truth’s sake, 
he lay languishing in prison, since intercourse from 
the outer world was not denied him, the same 
apparent want of sympathy was still maintained. 
Putting yourselves in his place, and assuming 
that no more passed than is recorded in Scripture 
. . . do you not feel, that your spirit would have 
grown faint, and that murmur and discontent 
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would have found place in your heart? Did none 
of these things move ham? Was he submissive 
in heart, as well as in act? Then how different 
he must haye been from what we are. After all, 
why might not he stand by with Andrew and 
Peter, and see his Master’s mighty deeds? Why 
might not he be one of the preachers of the 
Kingdom, instead of being laid aside, and others 
set to do his work? There are some who think 
that the Baptist dd feel hurt and neglected, and 
began to doubt whether Jesus could be the true 
Messiah : and that the mission of the disciples 
was to suggest to our Lord’s mind, that the same 
miraculous power, which was so freely exerted on 
behalf of others, who were unthankful or evil, 
might interpose to open the prison doors for His 
own servant. Remarkable in every way, on such 
a supposition, is our Lord’s reply to the two dis- 
ciples of the Baptist. Jesus answered and said unto 
them, ‘“‘Go and shew John again those things, 
which ye do hear and see; the blind receive their 
sight, and the lame walk, the lepers are cleansed, 
the deaf hear, the dead are raised up, and the 
poor have the Gospel preached unto them, and 
blessed is he, whosoever shall not be offended 
in Me.” Blessed, that is, shall your master be, if 
he receives My apparent want of sympathy with 
him in simple faith, and trusts Me, that My 
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providence is ordering all things for him for good ; 
what I do, he knows not now, but he shall know 
hereafter. 

Certainly, the passage may be made to bear 
some such meaning as this. 

Not that I think for a moment, the Baptist had 
any doubts of his own to satisfy: that St. John 
himself could have doubted seems incredible, 
because he had before acknowledged Christ as 
the Messiah, in the fullest manner; and our 
Lord Himself has expressly said that John was 
not ‘‘a reed shaken by the wind.” He was 
not carried this way and that, with every wind 
of doctrine; but with respect to the followers 
of the Baptist, the case was very different: they 
had already given proof, that they were not with- 
out jealousy of our Lord and His disciples, and 
would be therefore less willing to receive the 
truth, when their master should be taken from 
them: he sent them therefore, while yet alive, 
to that Messiah in whom he desired them to 
believe, even as he did himself. Assuming this 
to be the explanation of the two disciples’ mission, 
our Lord does not tell them in so many words 
that He is the Christ, but He gives them such 
evidence as might satisfy their doubts, adding 
at the same time, by way of silent reproof, the 
words of the text: ‘Blessed is he whosoever 
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shall not be offended in Me.” My low estate, 
that is, or My disclaiming all intention of having 
My kingdom in this world, or My failing to 
exert miraculous power on behalf of your im- 
prisoned master, have been obstacles in the way 
of your belief: I do not say that these things are 
no trial, but I pronounce a blessing on him, 
whose faith surmounts it. Blessed is he, whoso- 
ever shall not be ashamed of My doctrine, nor dis- 
couraged by any temporal evils from obeying it. 
The religion of the Gospel has never been 
brought before us as a thing which would have 
attractions for the natural man. ‘To very many it 
has been a cause of offence: our Lord’s country- 
men were offended in Him because He was 
the carpenter’s son, and so they rejected His 
teaching out of prejudice to His Person. His 
very disciples were not only offended because 
of Him, but in the hour of trial forsook Him 
and fled, because He did not manifest His Divine 
power for the destruction of His enemies. And 
as it was from the first, so it has been throughout 
all ages, and so, no doubt, will continue to 
the end. Christ’s doctrine, Christ’s Church, 
Christ’s Sacraments, Christ’s ministers, have been 
so many stumbling-blocks to the world: and 
it behoves each one of us to reflect, how far 
we have hopes of being inheritors of that blessed- 
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ness which our Lord has pronounced on those 
who are not offendedin Him. Yes, indeed, blessed 
. . . for how many of us are offended and scanda- 
lised in Him? Do you remember that scene in 
the synagogue at Nazareth, on the Sabbath day ? 
Christ, we read, was glorified of all: the eyes 
of all were fastened on Him, and they wondered 
at the gracious words that proceeded out of His 
mouth. Yes, His words were lovely, so long as 
they suited their worldly hearts: beautiful and 
gracious were His words; till they heard that 
God’s love was not for the Jews only, but was 
large enough to reach Sarepta, and His heart 
large enough to take in the leprous Naaman. 
Ah! that was too shocking! Proud of Him 
ten minutes ago, they were now for throwing 
Him headlong over the brow of the hill. This 
seems a wonderful change, but we often see it 
exemplified in every-day life. When the truth 
of Freedom in the Gospel has been preached: 
how delightful, say the people, that the poor 
should be elevated, and taught the refining 
influence of the Gospel. By-and-by, however, 
when domestic servants have become anxious 
for their Church privileges, and wanted to go 
to church, or to the Holy Communion, more 
frequently—ah! then somehow it was a diffe- 
rent matter: the words remained gracious, no 
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doubt, but the practical application was un- 
pleasant: they were pleasant words; but when 
Sarepta’s widow or the leprous Naaman wanted 
them—ah! then the teaching of the Cross is 
an offence. Or again,'when the disciples asked 
our Lord, “Art Thou the Christ?” ... what 
was the evidence He gave them? “The poor 
have the Gospel preached unto them.” The 
Church, then, should be the Church of the people : 
and when we say this, you will doubtless all 
agree to it: for you may depend upon it, that 
a doctrine which the people cannot be made 
to understand is not worth much. 

Our Lord went about teaching and preaching 
unto the people, and it is expressly said of Him, 
“The common people heard Him gladly.” If 
a preacher needed an inscription for his tomb, 
he could hardly wish for more, than that it 
could be said with truth, “The common people 
heard him gladly.” 

Do the common people hear the Word of 
God in church gladly? I appeal to you... . 
Do they? Watch at the doors of this church 
after service, and see who are coming out: are 
the working classes there in great numbers? 
You know they are not. Now, whose fault is 
that? Is it the fault of the Church? Not wholly 
and altogether. But are the working classes 
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altogether in the wrong? I think the fault 
is on both sides. The poor, as a mass, have 
no love for the Church: and the Church has 
not always, and does not always, do her duty 
by them. The Church does not teach religious 
equality sufficiently: the people should be con- 
strained to enter the church, not by the force 
of law, or musty Acts of Parliament, but by 
constraint of love. 

We say then, the Church’s teaching must be 
taught thoughtfully to the poor: the poor man, 
by reason of his poverty, should be the most 
honoured worshipper within the church’s walls. 
Ah, yes! beautiful and gracious words, and you 
agree with this theoretically: but some of us 
know the practical application of this: we know 
that the poor man must not encroach on the 
appropriated pew; he can only bring his greasy 
coppers for the offertory, so he is quickly elbowed 
out of the way, to make room for the influential 
man, or the rich man: and what wonder if the 
working classes are thereby led to stand by in 
idle nonchalance, looking at the battle between 
good and evil in the world. ‘Blessed is he, 
whosoever shall not be offended in Me.” Ah! 
but Christ, in the person of a poor man, is very 
often an offence, and much offence too, when he 
asks that his poverty be respected . . . we want 
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more religious equality in our churches: I say 
it without fear of consequences, 

‘“‘ Blessed is he, whosoever shall not be offended 
in Me.” A practical belief in this truth implies 
a lifetime spent, according to your means, in 
prayer and almsgivings: it implies diligence, 
and discretion, and humility: a charity that 
thinks no evil, that loves the sinner, while it 
hates the sin . . . it implies a spirit of patience 
and forbearance ...a readiness to submit to 
misrepresentation and calumny. . . and a willing- 
ness to forgive them, and pass them by .. . it 
implies an earnest desire to remove all causes of 
offence, and a special care of creating them... . 
it implies a full belief in our Saviour’s example, 
who spoke no harsh word, and did no unkind 
thing. It has pleased God to make everything 
connected with our condition in this world a trial 
of our faith and of our patience: our religion 
has its mysteries and its difficulties: our Church 
membership has its hindrances, and .. . so far 
as man is concerned. ... its imperfections. But 
these difficulties, and hindrances are our appointed 
means of trial: through them, and in spite of 
them, we must make our way: they must be 
vanquished and overcome, like any other tempta- 
tion . . . and, blessed is he, whosoever shall not 
be offended in them, 


PASSION SUNDAY 


THE DEATH OF THE REDEEMER, 
THE LIFE OF THE REDEEMED 


‘¢ He saved others, Himself He cannot save.”—St. Mark xv. 31. 


To-DAY is what is commonly called Passion 
Sunday: Gethsemane and Calvary are now full 
in view: our pilgrimage through Lent therefore 
approaches its end: and from this moment, our 
thoughts should not be so much on ourselves, as 
on our Saviour. It is because, from this moment, 
the Church looked straight at Him, and marked 
every step of his Passion, that from to-day the 
outward signs of His humiliation are increased. 
From to-day, in olden times, the crosses in the 
church were veiled in black, and the Gloria 
ceased to be sung after the psalms and canticles. 
The crosses were veiled, to show that our sins, 
as a thick cloud, covered the dying Lord, and 
obscured the effects of His Passion: that sin, and 
the sorrow it occasioned, choked the utterance of 
praise in the Church’s mouth. 
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And so to-day, the Church holds up the picture 
of the Crucified, and bids all men look upon it, 
that they may be excited to repentance for their 
sins which caused it. 

“He saved others, Himself He cannot save.” 
Such were the mocking words, that rose above 
the surging crowd, in the ears of the dying 
Lord. All around the Cross, scowling faces were 
gathered, outside the circle of indifferent soldiers, 
to whom a crucifixion more or less was but 
another incident in the day’s duty. They felt no 
interest in this man: whether He were a male- 
factor or prophet, whether Barabbas or Christ 
suffered, it was all one to them. They were 
simply machines, obeying the will of their leader. 
But, outside that impassive ring, casting lots for 
the seamless vesture of the Son of Man; outside 
that glittering barrier of armed men, there was a 
crowd of iron-hearted Jews, whose hatred had 
doomed Him to that cruel death. 

Scribes, Priests, Levites, stood and mocked at 
Christ, taunting Him with jeering cries, reviling 
Him with insulting jests. They had their will, they 
had crucified their King: but they could not even 
let Him die in peace, but must needs come to 
look upon His dying pangs: watching with 
brutal interest the horrible details of the torture. 
They saw of the anguish of His soul, and were 
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satisfied: bidding Him descend from the cross, 
and then they would believe Him. Yet, even 
then, had they seen our Lord come down from 
the cross, that would never have stirred their 
hearts; and He knew it: knew, that for them 
He had suffered, and lived, and died in vain. 
And so they rejoiced in their bitter taunts and 
cruel mockery: ‘‘He saved others, Himself He 
cannot save.” Aye, and what they said looked 
so true, seemed so much in accordance with the 
fact. He had healed the sick, raised the dead, 
given sight to the blind, and hearing to the deaf: 
but the hand that lifted the little girl from her 
deathbed ; the hands that stroked the sunny locks 
of little children in the old days of His loving 
ministry; the hands that supported thy sinking 
body, O penitent, weeping Peter, are powerless 
now. Yes, these men proclaimed a great truth, 
while uttering a cruel jest. ‘He saved others, 
Himself He cannot save.” 

True, quite true, every word of it, not as 
they meant it, but in a far higher meaning, a 
deeper truth, of which they never dreamed. 

He could not save Himself, and save a lost 
world too. Ever and always, where redemption 
is purchased, there must be a sacrifice: and He 
could not redeem the world . . . the world that 
so willingly let Him die. . . except by bearing 
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the cross, enduring the shame, and tasting the 
bitterness of death: and so He would not come 
down from the cross, in answer to the mocking 
taunts of His murderers: His few words hardly 
broke the silence of all those after weary hours. 
There were no miracles done by Him. Should 
He turn back, with one great enemy unsubdued ? 
Should He who had triumphed over the powers 
of evil, submit to the power of the Devil? Down 
into the dark valley, straight through the Shadow 
of Death, lay the path, by which He would win 
for a lost world, for millions of human souls, 
an eternity of life. ‘‘He saved others.” Yes, 
see how the precious blood of the Paschal Lamb 
falls upon the household of the world. For thee, 
O Pilate, in thy pride, if thou wilt have it: for 
thee, O Bartimeus, the beggar once blind, in 
thy humility: for all alike it falls. ‘He saved 
others.” Yes, you and me, all of us alive this 
day: all the countless thousands who have 
passed away: all the countless thousands yet to 


come. 
‘ Faithful Cross, above all other, 
One and only noble tree, 
None in foliage, none in blossom, 
None in fruit thy peers may be, 
Sweetest wood, and sweetest iron, 
Sweetest weight is hung on thee.” 


‘‘He saved others, Himself He cannot save,” 
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My brethren, this is true of all those who seek 
to follow in the steps of their crucified Lord: true 
of all those who lift up their voices against evil, 
who strive in some small measure to right the 
wrong, to save the sinner, to heal the stricken, 
and comfort the sorrow-laden. We may save 
others, we may help them back again to truth and 
light: we may be God’s instruments for leading 
lost sheep back to the Good Shepherd: we 
may comfort the sorrowful, and cheer the mourner 
with our sympathy: we may thus save others, 
ourselves we cannot save. When the dark hour 
is come, when temptation assails us, when hope 
has left us, and we stand lonely and forsaken in 
the darkness; can we save ourselves? can we 
comfort ourselves? We may look around, and 
see men, whom we have helped to save from 
sin; but can we save ourselves, when the enemy 
rushes on us as a strong man armed, and takes 
us unawares? We may see happy homes, where 
we have helped to bring light and peace; can 
we save our own, when sorrow sweeps over us, 
and leaves us desolate and alone? We may 
lend a sympathising ear to many a tale of sorrow, 
but may not our own heart be aching all the 
while, with its unshared burden of solitary pain ? 
None of us can stand alone, none be independent 
of his brothers ; and, powerful as we are to help 
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each other, we are very weak to help ourselves. 
Take an example of this truth which is familiar 
to us all; when illness overtakes us, who is so 
eagerly watched for as the doctor, on whose skill 
and care we depend for our lives, or for the lives 
of others, dearer than our own? How anxiously 
we await his visits, how carefully we obey his 
orders, how completely we put ourselves into 
his hands: he can help us, save us it may be: 
but assuredly we cannot save ourselves. But, 
by-and-by, the physician himself falls ill; he 
grows worse; at once he places himself under 
the care of a brother doctor. He has watched 
the symptoms and healed the sickness of many 
a patient, but, though he has saved others, 
himself he cannot save. For himself, he can 
do but little: with him, as with his patients, 
the only course is obedience: and whether he 
live or die, his restoration or his death, depend 
no longer on his own skill, but on the science 
and experience of others. It is true of him, as 
of his great Example, ‘“‘ He saved others, himself 
he cannot save.” 


By that great law, which binds man to 
God, and man to man, lies the reason of that 
great truth, which working daily in our own 
experience, was never put so plainly into words, 
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as when the mocking Jews taunted the dying 
Christ. 

Great, almost endlessly great, is the gift God 
gives to men, of working out good for each other, 
of saving others; but, when self comes in, when 
the effort is directed inward not outward, when he 
seeks only to save himself, he fails. The virtue is 
gone out of him, and while he is selfishly seeking 
his own profit... be it spiritual or temporal 
. .. he is sinning against the first great law of 
Christ: he can neither help others, nor save him- 
self. ‘‘He saved others,” let us ever bear this in 
mind, and humbly try to follow that great lesson, 
and let us not forget the other half of the 
taunt, ‘“‘Himself He cannot save”: leaving our- 
selves in God’s hands, we shall know that with 
Him we are in safety, while we try to do His 
will. 

How keenly those bitter words must have gone 
home to the heart of the dying Lord, we can only 
guess; but that most sorrowful cry, ‘‘My God, 
My God, why hast Thou forsaken Me,” seems to 
be the echo of it. Suffering that mortal agony, 
forsaken, despised, and rejected of men, mocked 
and scourged, did He not feel that God had in- 
deed left Him? that the Father, to whom He had 
clung so closely, and loved so truly, and trusted so 
utterly, had turned His face away from Him, in 
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His deepest need? ‘‘ He trusted in God, let Him 
deliver Him, if He will have Him”: and no de- 
liverance came, no thunder shook the sky, no 
voice proclaimed, ‘‘This is My beloved Son, in 
Whom I am well pleased” ; no, nothing happened 
that they could see. The soldiers wrangled over 
His garments, and the passers-by mocked at Him. 
“Let Him deliver Him now, if He will have 
Him,” they cried: and, behold, God did deliver, 
God sent His messenger, and set Him free. 
Death was the handmaid who opened for Him the 
door of eternal glory, and let in on Him the 
brightness of His Father’s face. God did deliver 
Him; and yet those Scribes and Pharisees went 
home, satisfied that God had confirmed the justice 
of their sentence. Their idea of deliverance was a 
descent from the cross, an assertion of miraculous 
power: yes, that was their idea, but it was not 
God’s: such a triumph was not meet for the 
Saviour of the world: God did not will that His 
Son should take up the burden of earth again, He 
chose rather to deliver Him with Divine and 
perfect freedom, and to set Him at His right Hand 
for evermore. And may we not take comfort to 
ourselves from this? God’s ways are not our ways, 
His deliverance is not man’s deliverance. Some- 
times, when our prayers seem unheeded, when we 
complain that we are forsaken and forgotten; it 
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may be, that God is making haste to set us free, 


making haste to give us more than we can ask or 
think. 


In that hour of exceeding darkness on the 
cross, even Christ Himself could not see the 
dawning light of Easter morn: but it was there 
close at hand: and God is always the nearest to 
His people, when they need Him the most. Even 
if they can feel no comfort from His presence, 
no support from His arm . . . let them trust in 
Him, and He will deliver them: let them believe 
in Him, and He will save them. 

My brethren, through these closing days of 
Lent let us find comfort and strength, grace and 
help, in those bitter words: almost the last our 
Saviour heard from human tongue, before the 
angels’ song of welcome broke upon His ears. 

He saved others, therefore Himself He could not 
save: herein was love, if ever such a quality was 
seen, immeasurably great, so awful in its beauty. 
He set upon one side the joys of Heaven, and on 
the other, as it seems to us, the far lower joy of 
saving us. He quitted the first and chose the 
last. 

He chose pain and shame, rather than forego 
the joy of redeeming man. What thought can 
be more overwhelming than this? it is too deep 
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for speech: let us meditate upon it in adoring 
silence; and as we meditate on the love of 
Jesus, let us each put the question to his soul: 
“How shall I escape, if I neglect so great 
salvation ?” 


PALM SUNDAY 


THE CROSS THE OBJECT OF DESIRE AND 
THE MEASURE OF SELF-DENIAL 


“ And they were in the way going up to Jerusalem ; and Jesus 
went before them: and they were amazed; and as they followed 
they were afraid. And He took again the twelve, and began to 
tell them what things should happen unto Him, saying, Behold, 
we go up to Jerusalem, and the Son of Man shall be delivered 
unto the Chief Priests, and unto the Scribes; and they shall 
condemn Him to death, and shall deliver Him up unto the 
Gentiles: and they shall mock Him, and they shall scourge Him, 
and shall spit upon Him, and shall kill Him: and the third day 
He shall rise again.”—Sr. Mark x. 32, 33, 34. 


OncE again, my brethren, we have entered upon 
the saddest week in all the Church’s year: that 
week wherein she brings before us all the scenes 
of our dear Redeemer’s Passion, all He did, and 
all He suffered: and therefore I desire to find a 
grave subject for our thoughts upon the threshold 
of this sad and holy time; and it seems to me 
that there can be no subject, the consideration 
of which is more needed in the present day, 
than that of the Cross of Christ: for never, 
since England was England, was the very heart 


of the country in more danger of being eaten 
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out by ease and luxury, and thorough devotion 
to self-pleasing. For though there are numbers 
of men and women who talk a great deal about 
self-sacrifice, yet that often amounts to what 
we may call cross-choosing rather than cross- 
bearing. 

I purpose, therefore, to consider the Cross in 
its twofold aspect . . . viz. as the object of 
desire to Jesus, and as the measure of self- 
denial to ourselves. 

It was on the occasion of our Lord’s last visit 
to Jerusalem that this amazement and fear, of 
which St. Mark tells us, came upon the little 
band that followed their Lord; for in His out- 
ward demeanour there was manifested a dauntless 
resolution, a set fixity of purpose, which amazed 
and awed the willing spirit but weak flesh of 
the disciples. For He was going, as He Him- 
self had declared, to suffer many things: to be 
given up into the hands of wicked men, and to 
be crucified. 

Yes, it was to a death of ignominy, agony, 
and shame that our Lord was going; yet, con- 
trary to the universal sentiment of mankind, 
Christ desired it. The frequency with which 
He mentioned it, shows that it was a desire 
of His heart. Oh, it must have been a great 
thought to be such a great desire, for out of 
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the abundance of the heart the mouth speaketh. 
The humiliations that awaited Him were con- 
stantly on His lips: His Cross was the great 
thought of His life: it was ever before Him, 
and as they were able to bear it, so did He 
communicate His desire to the disciples; and 
all. His miracles seem to have been vyouchsafed, 
for the purpose of fortifying the disciples to 
hear of the Cross: for it was when the rays of 
glory still lingered upon the lineaments of Christ, 
after the Transfiguration, then it was that He 
spake of His death. It was just when He had 
worked a remarkable cure, and had manifested 
His power over body, soul, and spirit in the 
lunatic and devil-possessed child, that He said, 
“Tet these sayings sink down into your ears, 
for the Son of Man shall be delivered into the | 
hands of sinful men.” 

These are but two, out of many instances, 
when He spoke of His approaching Passion, but 
the tone in which He speaks is enough to show 
that He was giving vent to a strong desire. 

In the text, also, both in word and gesture, 
He discloses the same zeal. ‘‘ Behold, we go 
up to Jerusalem!” Why, that is a sentence 
that sounds like the keynote of a triumph; and 
the action which accompanied its utterance was 
so strange, that the disciples were amazed, “and 
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they were in the way going up to Jerusalem, 
and Jesus went before them.” 

He was outstripping them, He was reaching 
forth. to those things which were before: His 
eager gait betokening the onward desire of His 
soul. He was like a giant, rejoicing to run His 
course: hastening to the scene of His Passion. 
Nor was it a mere impulse which prompted this 
onward movement, like the impulse which carries 
some hero forward to the battle, by its involun- 
tary action. Such an impulse could not govern 
the conduct of Jesus Christ. We are often the 
sport of impulses, but all impulse in Jesus was 
regulated by His calm mind and perfect will: 
therefore, vehemency of action in His case be- 
tokened the ardour of His soul. Besides, you 
have only to regard the perfection of Christ’s 
mind, to estimate aright the strength of His 
desires. Consider how marvellous was the range 
of His observation. He saw the Cross clearly 
before Him, with every detail of suffering, every 
circumstance of aggravation: all the successive 
steps of pain and humiliation. “The Son of Man 
shall be betrayed unto the Chief Priests, and unto 
the Scribes, and they shall condemn Him to 
death, and shall deliver Him to the Gentiles, to 
mock, and to scourge, and to crucify Him, and 
the third day He shall rise again;” see how each 
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stage of the Passion rose up before His mind, one 
after another . . . and, and, and. He beholds all 
the different scenes of humiliation in the vista 
before Him: aye, and more than that, He saw 
the supernatural beauty, which would result from 
the merits of His Passion: He saw that fire 
which He had come to send upon the earth, 
falling upon the Apostles; He saw the triumphs 
of His Cross, in the noble army of the Martyrs : 
He saw the Saints of all ages: He saw the 
widening circle of the kingdom of the Incarna- 
tion, spreading itself out, with all its saving 
energies: our fallen humanity, as centuries passed 
on: aye, and beyond all, He saw the assembled 
multitudes of the redeemed, in peaceful blessed- 
ness, when the struggle of life’s fitful fever had 
ended: He saw them enjoying countless ages 
of happiness in Heaven. Yes, as He was pro- 
ceeding to His Passion, He could hear, as it 
were, the distant anthem of the saved 
“Worthy is the Lamb that was slain.” He 
could foresee their bliss, He could behold their 
myriad faces, and fix His gaze on the counte- 
nance of all and each .. . on yours and mine, 
brethren, if we are hereafter to be found there 
. and this lasting joy was to be the result 
of His Cross. With such a view before Him, 
we can in some measure comprehend the in- 
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tensity of His desire, and the meaning of those 
words: “T have a baptism to be baptized with, 
and how am I straitened, until it be accom- 
plished.” 

But, as a man, Christ feared death and suffer- 
ing. Human nature shrinks from pain and 
torture, and Christ knew the cost. His human 
nature recoiled from the fearful suffering of the 
Cross. He revealed its cravings, in the agony of 
Gethsemane: yet with the full consciousness of 
all He had to bear, the majesty of His desire 
asserted itself over the natural shrinking of the 
flesh. He never paused in His course; with the 
same inward ardour He proceeded. He went 
before them, and they were amazed, as He jour- 
neyed to Jerusalem. 

So far we have considered the Cross as an 
object of desire to Christ. The reasons for this 
desire are apparent. 

The Cross itself could not be an object of 
desire: plainly, Christ desired it because of its 
results. These were in two directions: one in 
relation to God, the other to man. The Cross 
was desired as a means to these two great ends, 
viz. the glory of God and the salvation of man. 
Such were the motives of our Lord’s intense 
anxiety. 

Now we, my brethren, in profession at any 
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rate, are followers of this same crucified Lord, 
and, mark you, He says not, “Behold J go up 
to Jerusalem,” but, ‘Behold we go up.” 

He took His disciples apart, to communicate 
His desire to them, not only that He might 
convince them of the voluntariness of His 
Passion; not only that, by the recollection of 
His foreknowledge, He might sustain their faith ; 
but He took them aside, that he might impart 
His desire to them. 

He wanted to cast out of that fountain of 
fire which glowed within His own soul, some 
sparks which might inflame them also, and 
so He says: ‘Behold we go up to Jerusalem : 
it is not enough that I am your substitute, you 
must be united with Me, in the spirit of My 
Passion.” They hereafter would be called upon 
to share their Lord’s baptism, and glorify God 
by a martyrs death; but He must go before 
them: He suffers, not only instead of them 
and us but also to purchase for them and 
us power and grace, to suffer with Him and 
for Him. 

Now we, as I just observed, my brethren, in 
profession at any rate, are followers and dis- 
ciples of the same Lord. He goes before us too; 
nor are we ignorant, what are the experiences, 
that He has prepared here, for them that love 
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and follow Him. It is as of old, as ever, the way 
of the Cross, and we as crossbearers, in our degree, 
are to follow Him along that road, whose dust 
is laid with blood, wrung from our dear Lord’s 
agonised body: that is the way on which we are 
to follow, the way of self-denial: aye, let us be bold 
to say it, of self-denial, even to suffering the sur- 
render... it may be... of all that makes mere 
existence here to be life; the turning out of the 
sunshine into the shadow, out of the warm even 
into the chill. 

And we, most of us, have not as yet, fully 
recognised this requirement of our Master’s 
service; this baptism of blood; this cup that 
we are to drink; and so, when some voice from 
God sets before us vividly this vision of Jesus 
our Leader, going before us, resolutely, unbend- 
ingly, without the least wavering, upon the path 
of self-denial and humiliation, then are we 
amazed, and as we follow we are afraid. We 
dare not, we would not leave Him; but to what 
fearful sacrifices did we pledge ourselves, when 
we yielded ourselves to follow Him in the way? 
We followed Him mechanically so far, but now, 
full in front of us is Jerusalem, Gethsemane, 
the hall of Caiaphas, and the hill of Calvary. 
This is our awakening; and now we see what 
following Christ really means, and it may be, 
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we cannot bring our minds to accept all we see 
to be involved in our discipleship: we are beset 
with dismay and fear. 

My brother or sister, if this experience has not 
as yet been yours, it must be the result of one of 
two reasons. Either from the very first, you 
have followed Christ so closely, that His require- 
ments have caused you no dismay, no shrinking 
back . . . and I can well believe that many a de- 
voted soul has fulfilled the Divine will, without 
ever knowing it consciously, yes, even to the 
surrender of the natural desires and the natural 
will .. . or else, it results from never having 
realised what are Christ’s requirements of us, 
what the conditions are of our following Him 
in the way. 

Now the Christian life, if it means anything, 
means this: the crucifixion, the progressive cruci- 
fixion of the natural will. Yes, we may go to 
church very regularly, say our prayers very regu- 
larly too, strive to follow society's requirements 
in the matter of charities, truthfulness, polite- 
ness, good nature, and so forth: and be very 
careful that our character shall always be, what 
the world calls without reproach. Oh, but all 
that much is very possible, without any real 
dedication of self to God; very possible without 


following Christ; very possible without touching 
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the Cross of our blessed Lord. Ah! would 
that men would see this earlier: some, alas! 
see it never, and so go on to the end of life, but 
nominal Christians after all. Aye, and no one 
knows better than our great enemy the Devil; 
and so if he cannot tempt a multitude of ap- 
parently religious people to commit open sin, he 
will rest satisfied with keeping them just outside 
the arena, where is the real struggle after holi- 
ness, the true bearing of the Cross, where the 
fulness of life in Christ begins. 


It is somewhat sad to think, that the Saviour 
could never make His disciples see this; that 
He had come into the world to die, and that 
His death was to be the life of the world: 
although He frequently mentioned the coming 
Cross to them, they were not able to realise it. 
They were amazed, they were sorrow-stricken, 
they went so far as to be angry, and one of 
them contradicted his Lord: they expected Him 
to be a redeemer of mankind, but how could 
any kind of redemption come through His shame, 
and sorrow, and death? In various ways, He 
tried to get this thought into their minds: He 
reminded them, that the corn of wheat must 
die; it must ripen and die, before it can repro- 
duce itself: the dead grain is the seed grain, 
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out of which the living harvest doth grow: so 
it must be with Him: Christ crucified was the 
power by which Christ-like men were to be pro- 
duced: but with surprise and unbelief, they met 
the repeated assurances, that He could be a 
Saviour only by sorrow and death. Not one 
of His nearest friends could see this: they 
shuddered at the sight of the Cross: and so it 
was, from the day His work began in Galilee, 
till the day it closed on Calvary: the Lord was 
alone in His plan. May not this account for the 
eagerness . . . if I may use the expression .. . 
with which our Lord began to talk with Moses 
and Elias, on the Mountain of the Transfigura- 
tion, about His coming crucifixion? It was the 
first time, during His sojourn on earth, that 
He had met with any, whose thoughts were as 
His thoughts, who could see, as He saw, that 
the crown of thorns would be the tree of life 
for the nations: therefore amidst all the glory 
of Tabor, He would talk of nothing but the 
“decease He should accomplish at Jerusalem.” 

“Behold we go up to Jerusalem.” ‘If any man 
will be My disciple, let him deny himself, and 
take up his cross daily.” 

Each one knows his or her own cross the best, 
in their effort to approach their crucified Lord: 
those who have not yet made the effort, and are 
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minded to do so, will assuredly find it: therefore, 
brother, take up your cross and bear it. 

It may be the cross of some grievous sin, that 
must be overcome in the power of the Spirit: 
it may be some bodily infirmity, some nervous 
affection, some‘thorn in the flesh: it may be 
the harrowing thought what others will say, the 
fear of being discouraged, the very difficulty 
of making a beginning, of what might once 
have proved so easy. Nevertheless, take up 
the cross, and bear it after Jesus: fear not what 
others may say, what others may think, what 
others may do. That is the real difficulty with 
hundreds, who do not like to acknowledge it, 
and fancy themselves beyond the influence of 
the world. Be a hero in the strife, if you are 
to follow Christ: you must be different to other 
people, you must rise above the average; and 
be content to part with your best friend, rather 
than deny Him. Aye, and there again is the 
cross, In how many cases: there it is often 
discovered, how straight and narrow is the way 
that leadeth to eternal life, and how few there 
be that find it. We hear a great deal about 
people making sacrifices; and sacrifices there 
may be in the world, moral courage, self-dis- 
cipline, liberality, and large-hearted : generosity, 
manifested from motives that we are com- 
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pelled to admire. Oh! but what are they com- 
pared to the smallest offering of the lowly-hearted 
disciple, of himself unto his God and his 
Saviour? Patriotism, zeal, ambition, friends to 
please, promises to keep, engagements to fulfil, 
reputation to be maintained, a name to be made: 
oh, brethren! what sacrifices we make in these 
respects, but from what motives? What is the 
object of them? Life is a true sacrifice in Christ, 
when the body has not been defiled, nor its 
members employed in the service of another: 
when the hands or feet have been engaged in 
no errand that the lips would be ashamed to 
utter, when the ears have lent themselves to 
gather no idle tales, nor the tongue to speak 
evil of some soul for whom Christ died. Life 
may be offered to God, and accepted, as full 
worthy for Christ’s sake, when the soul has 
sought forgiveness for its stains with some 
real purpose of amendment, when the spirit has 
not been robbed of its daily intercourse with 
heaven. Thus, but not’otherwise, shall. we follow 
our Saviour in the way, and thus, our offering, 
poor as it may be, shall ascend up to the Throne 
on high, and there find its repletion, in the cease- 
less intercession of our Lord. In every offering 
of the broken and contrite heart, God beholds 
the reflection, however faint, of the love that 
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once went forth in His own Son, in His desire 
for our salvation. In our patience and resigna- 
tion, He beholds . . . let us believe . . . some 
resemblance to the meekness and sufferings of 
the true Paschal Lamb. This is the return of 
our love to God, Who is Love Himself: for surely 
in such a sacrifice of self, to Christ and in 
Christ, each one can say then, if ever— 
“* Were the whole realm of nature mine, 
That were an offering far too small ; 
Love so amazing, so divine, 
Demands my life, my soul, my all.” 

So, my friends, try and enter into the Saviour’s 
temptations, and last agonies, during this Holy 
Week; all of them, remember, borne for you. 
Try to follow Christ, with the reflection on your 
hearts of His undaunted determination, when 
His face was as though He would go to Jeru- 
salem: assuring yourselves, that there is no 
royal road to Heaven, except in so far as that 
may be called royal, which our Lord and King 
so faithfully trod, on very weary feet. Re- 
member too, the day will come, when every soul 
in this church shall stand before the Throne 
of Him Whom you see now upon the Cross: 
and when that day comes, there will be this 
one question for all: ‘Were you crucified with 
Christ ?” 


GOOD FRIDAY 


THE VIRTUES OF THE CROSS 


“For even hereunto were ye called, because Christ also 
suffered for us, leaving us an example, that ye should follow His 
footstep.”—1 Sr. PErer ii. 21. 


‘“‘ LEAVING us an example.” 

Whatever may be our circumstances, the age 
in which we live, the propensities we possess, the 
country in which our lot is cast, the vocation 
which we follow, one thing is certain, viz. Christ 
is our example. One side of that example may 
have a more special bearing on one’s life than 
another, and it may be one’s province chiefly to 
reproduce it. It has been thought that different 
centuries have fastened on different phases of 
Christ’s life, and striven to bring out different 
features of it: that just as in persons, there are 
drawings of grace to particular mysteries, and 
desires to explore some particular vein of that 
mine of wealth . . . the moral character of Christ ; 
so ages have their attraction to some special 
portion of that sum of grace and virtue. Saints 
may influence particular countries, or stages of 
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civilisation, or are remarkable for one virtue . . 
Christ alone represents them all. 

When we read the Bible, or the lives of the 
Saints, we see how the perfections, which are 
complete in Christ, are scattered among His holy 
ones. There is one leading trait of grace in one, 
and another in another... faith, in Abraham 

/zeal in. Elijabys, 4 love;an St- Johns. 
simplicity, in St. Bartholomew. The Saints are 
noted for particular virtues, they do not equally 
possess all. Christ represents ALL, in their perfect 
balance and proportion. Not that all virtues are to 
be always equally exercised : they must be exercised 
according to occasion. But when the creature is 
characterised by a special virtue, that virtue is 
rendered conspicuous by the less perfect formation 
of others, or by some bias of disposition. In 
Christ one virtue does not overlap another, nor 
suffer by comparison: strictly speaking, He is not 
characterised by any. It may often seem to us, 
that some one virtue is predominant; as we 
behold Him on the Cross, and watch any special 
virtue, it may seem to open to us, and to unfold 
itself as a flower: as we continually meditate upon 
that virtue, it will seem to expand, so as to hide 
other blooms, until at last we see only that 
virtue which we are contemplating: but, if you 
turn to another grace, and study it with the same 
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fixity of gaze, it too will begin to expand itself, 
and assume the same magnificent proportions. 
In another way, any virtue in Christ’s character 
may seem to preponderate when there is a great 
lack of that virtue in our own. 

In gazing upon Christ, we see His greatness 
from the standpoint of our own moral nature. 
The poorer we are, the greater estimate we have 
of the wealth of other people. We may see one 
special virtue in Christ, with a more exalted con- 
ception of it, because there is a greater moral 
distance between us and it than there is between 
us and the rest. There is nothing in us which is 
at all commensurate with it, and therefore we 
imagine it to be vaster than others, of which there 
may be some beginnings in our own life. 

In reality there was no disproportion between 
the virtues of Christ, though there were degrees 
in their manifestation; and their exhibition de- 
pended upon the events which called them forth. 
His example is complete: it is like the manna, 
which suited every one’s taste: the same in itself, 
but seemingly adapted to each one’s need. And 
what has been said of Christ as an example may, 
in a measure, be referred to the whole range of 
His life. It is, however, in the mystery of the 
Passion, that His example appeals most forcibly 
to the hearts of mankind, and is pre-eminently rich 
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in moral teaching. The Cross has a power and 
a persuasiveness of its own. Calvary has an 
eloquence more touching than the Sermon on the 
Mount; for example surpasses precept : a bright- 
ness beyond Tabor, in the lustre of its virtues, as 
excellence of soul excels bodily transformation. 

Now, at first sight, in viewing Christ as our 
example, we should, I think, turn to any other 
portion of His history rather than to the Cross. 
Such a death, and under such circumstances, 
might appear too far removed from the common 
experience of the world, to furnish mankind with 
any guidance for ordinary conduct: yet the New 
Testament ever points to the crucifixion as the 
mystery of exemplary efficacy, which portrays 
at once the mortification of the old Adam, and 
the manifestation of the new. The text links 
the example to the Passion: “Christ also 
suffered for us, leaving us an example”: while 
the Church, in her collect for Palm Sunday, 
has made a devotional use of the Apostle’s 
words. Whereas, then, the whole of Christ’s life 
is exemplary, the Cross is pre-eminently so. 

Now, let us try and see the reasons which 
lead us to turn for an example, not so often 
to the public ministry, or to any social or 
domestic incidents, as we do to the pattern set 
before us on Mount Calvary. 
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Now, however perfect an example may be in 
itself, something is wanted to bring it within 
the reach of our imitation and our sympathies ; 
its adoption will depend upon a fellowship of 
experience, between Him who gave it and those 
who are to follow it: excellence will not greatly 
influence our conduct, unless it has been tested 
by our trials. A sunny brightness, in one who 
has never known the anguish of desolation .. . 
a genial contentment, in one who has been a 
stranger to poverty ... a flow of spirits, in one 
who has never to struggle against weakness . . . 
a glowing love, in one who has ever been the 
child of unceasing favours . . . such untried qualities 
can have no power, and lend no encouragement, 
to those whose lot is cast differently, in sadness, 
want, suffering, or neglect. 

It is not amidst the bowers of Paradise or 
the circle of celestial spirits before the Throne, 
that we can find the form of perfection, which 
appeals to us, with a sweetness and an attraction 
to which our whole being responds. Creatures 
who have known no pain, and have never drunk the 
cup of sorrow; creatures with no sinful infirmity 
or liability to corruption; these may present an 
ideal perfectness, the object of our hopes in 
the future, yet they cannot supply one with an 
example which will soothe one in one’s struggles. 
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To the Cross our eyes turn, and there per- 
fection in the midst of pain is found: Christ 
suffered for us, leaving us an example. 

I suppose it would have sufficed for an un- 
fallen world, to gather around the mystery of 
Bethlehem: the fallen must seek the heights 
of Calvary. The Incarnate God might have 
been the joyous contemplation of the one, the 
crucified God must be the vision of the other. 
The suffering look up to the Sufferer for strength: 
times of pain and times of sorrow are the moments 
when we feel most of all the need of an ex- 
ample and of sympathy. The greater the pain, 
the greater is the virtue which bears up under, 
or is developed and displayed by it. In Christ’s 
body and soul there was a marvellous capacity 
for pain and sorrow. Sense of pain depends 
upon the position in the scale of beings, upon 
activity of mind and delicacy of nerve. You 
know that, as you go down in the scale of 
creation, you reach forms of life which are 
Supposed to be incapable of pain: so, when 
you rise, there is a continually increasing con- 
sciousness of it. Among men, it is evident how 
very much mind and refinement increase suffer- 
ing, by giving an acuteness to the affections 
and a keenness to the sensibilities of the being. 

Now the Manhood of Jesus Christ was the 
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highest work of creation. His Body was free 
from the deadening effects of sin: His mind 
could foresee each coming trial, and taste by 
mental experience every ache and pain of the 
crucifixion. In Him there existed powers of 
pain and extent of sorrow, such as mere man 
does not possess. Add to these susceptibilities 
of mind and body, the actual circumstances of 
the Passion, and as we view the Cross, the 
language of the prophet comes to our memory: 
“Behold, and see if there be any sorrow like 
unto My sorrow.” The Man of Sorrows, as 
He looked out upon the world with a Divine 
gaze upon its sins, its sorrows, its struggles, 
its death agonies, tasted death for every man, 
thus bringing Himself within reach of all, by 
an experience which He endured for all. 

Pain gives power to His example: an example 
without it would not appeal to man, because pain 
is too real and common a thing in human life. 
Life begins and ends with pain: life is spent 
in the midst of it: avoiding it... lessening 
it... fearing it... braving it. Pain meets 
us on all sides: when borne aright, it transforms 
the character, and invests it with peculiar tender- 
ness: when borne amiss, it hardens the heart, and 
embitters the spirit. Pain knits men together 
with a common sympathy, more than anything 
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else I know. It was after the Son of Man was 
lifted up, He could draw all men unto Him. His 
example appeals to us, because He has fellowship 
with us in pain. His Cross qualifies Him for 
a pattern and a stay to suffering humanity, when 
a stay is most of all required. The dying man 
can in his death agony look up to the face of the 
Crucified, and be conscious that he is passing 
through an experience in common with his God, 
as his soul is passing from time into eternity. 

Besides His fellowship with us in pain, the 
Cross is the instrument by which the virtues 
of Christ are revealed to us. 

Many points of the Redeemer’s life manifested 
some particular virtues, but the Cross... ALL 
of them. You may see His compassion in feeding 
multitudes, but no fortitude was there required : 
you may see His humility in washing the disciples’ 
feet, but no continuance did the act necessitate: 
you may see His fortitude in the wilderness, but 
no generosity was possible there: you may see 
His liberality in the marriage feast, but no 
courage was wanted there. All virtues ever 
resided in Him, but outward events called them 
forth : first one and then another, until the Cross 
brought out all. | 

When spices are bruised, the air is laden with 
their fragrance; when He was bruised for our 
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iniquities, the sweet odours of His virtues began 
to sweeten the foul atmosphere of the world, 
and to stream forth, against its corrupt influences. 
The Cross is the highest point of contrast with 
all that is mean, sensual, and vain in human life; 
around the Cross is fought the battle with human 
vices: and those vices which encircled it brought 
out the virtues which are their antidotes. 

I see upon the Cross humility and obedience : 
‘“*He humbled Himself, and became obedient unto 
death, even the death of the Cross.” Patience is 
there: ‘‘ He suffered for us.” Meekness is there : 
“when He was reviled, He reviled not again.” 
Resignation: ‘‘Not My will, but Thine be done.” 
Natural affection: ‘Woman, behold thy son.” 
Forgiveness : “ Father, forgive them, for they know 
not what they do.” Mercy: ‘To-day shalt thou 
be with Me in Paradise.” Constancy im tral: 
““My God, My God, why hast Thou forsaken 
Me?” Poverty: ‘They parted My garments 
among them.” Mortification: ‘They pierced My 
hands and My feet, I may tell all My bones.” 
Love was there, for love is strong as death. Con- 
tinuance: “Thou that saved others, save Thyself 
and come down from the Cross.” Confidence : 
‘Father, into Thy hands I commend My Spirit.” 

All virtues were displayed together on the 
Cross, and were displayed in the highest perfec- 
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tion: all fruits and graces seemed to ripen on the 
tree of life. He had manifested patience, meek- 
ness, forgiveness, humility, and other virtues 
before He was crucified, but not such humility, 
such patience, such charity as then. His virtues 
culminated in the midst of His agonies. Christ 
preaches to us most effectively from His Cross, 
because His love is there most of all revealed. 
Christ suffered for us . . . this gives His example 
something more than the force of a written law: 
it comes with all the warmth and sweetness of 
a personal affection. He suffered not for Him- 
self, but for others: not from necessity, but by 
choice. 

Now the view of Christ, and Him crucified, 
which we have been taking, should have the 
practical result of leading us to imitate Him; He 
left us an example, that we should follow in His 
steps. Christ did not suffer upon the Cross, to 
give the world a comforting thought, on which its 
guilty conscience might repose; Christ suffered, 
it is true, to reconcile the world unto God, but 
He also suffered to reform it. 

You trust in Christ, you cling to His merits, 
you view Him as your substitute, you regard Him 
as the victim offered for your sins, and for those 
of the whole world: and well that you should: 
yet .. . unless you make Him your example, 
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and are at last found to be something like Him, 
you will be lost... You WiLL inpDEED! I 
beseech you, consider this truth. 

Trust, without imitation, is simply presumption. 
You may believe in the sacrifice of Christ, and 
plead that sacrifice before the Throne of God: 
but unless you are being transformed by the 
renewing of your mind: unless you are putting 
on the new man, which after God is created 
in righteousness and true holiness: unless, 
beholding as in a glass the glory of the Lord, 
you are being changed into the same image 
from glory to glory: unless your life is in some 
measure in accordance with His life and laws, 
Who is evidently set forth crucified among you: 
then your confidence will prove nothing else than 
a vain and a delusive thing. 

In that great day, when we shall all give 
an account of the deeds done in the body, 
before the Judgment Seat of Christ; when the 
dead, small and great, shall stand before God, and 
the books of our lives shall be opened; then, it 
is said, another book shall be opened: the Book 
of Life. Aye, but what Life? Why, the Life that 
was in perfect accord with the Divine Law: the 
Pattern Life of Christ. And with that Book 
your life and mine will be compared ; and some 
resemblance will be the only ground of security. 
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It will not suffice to say, “ We have eaten and 
drunk in Thy Presence, and Thou hast taught 
in our streets.” He will reply, ““I know you 
not: whose is this image and superscription ? 
. . . Has the old man, which is corrupt according 
to the deceitful lusts, has that been put off? 
where are your virtues, your humility, your 
meekness, your zeal, your love, your purity, your 
patience, your self-denial? These are traits of 
My character, lineaments of My likeness, real 
results of My work on earth, and in heaven. 
They are wanting: you do not wake up after 
My likeness: you cannot be satisfied with it 
yourself; I know you not.” 

I fear that we seldom realise, that our capacity 
for bliss depends upon our likeness to Christ ; 
we shall see Him as He is, for we shall be like 
Him, says St. John, implying that the vision 
and the resemblance must go together. 

Oh, may we seek, day by day, to grow in virtues, 
and then, if we can trace, though but a faint, yet 
growing reflection of Christ’s life in ourselves, 
we may trust He is beginning to see in us of 
the travail of His soul; and never forget this, 
that the measure of your likeness to the Cross 
of Calvary will be the measure of the radiance 
of your crown in glory. 


GOOD FRIDAY 


SHORT ADDRESSES ON THE SEVEN 
- SAYINGS OF JESUS CHRIST FROM 
THE CROSS 


INTRODUCTION 


WE are about to try and meditate upon the last 
seven utterances of our crucified Lord; words 
uttered from time to time, during His six hours’ 
agony on the cross. 

These sayings I shall repeat to you one by 
one, in the order in which they were spoken, 
and upon each one I shall say a few words, in 
order to try and call up the scene before your 
minds. After that, I shall try to point out certain 
thoughts that the words suggest, leaving each one 
of you to fill up the picture for yourselves in the 
time of silence that will follow each meditation. 
Remember, the object of these meditations is not 
to save you the trouble of thinking for yourselves, 
but to help you to think for yourselves. Use then 
the time of silence, in thinking of what you have 
heard, as far as you ¢an remember it. If you 
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can’t remember much, think upon what most 
impressed you; let your mind dwell upon that; 
make a prayer out of it, that God would help 
you to do something, or abstain from something, 
from love of that Saviour, Who spoke these 
words. 

The story of Good Friday is an old story, and 
I can only repeat it to you, with such suggestions 
as seem to me most appropriate. I don’t want 
to excite your feelings merely, but to lead you 
to feel so, that you may act. Excitement soon 
passes away, and unless we act upon what we 
feel, we are left colder and more dead than 
before ; therefore, may God give us the wisdom 
to make good resolutions, and also grace and 
courage to keep them. 


FIRST MEDITATION 


“Father, forgive them, for they know not what they do.” 


Three crosses are reared on high above the 
surging, restless sea of heads: Jesus in the midst, 
numbered with the transgressors. The cruel 
torture has begun, and sitting down, they 
watched Him there. Ah! who could look 
without pity and remorse upon that patient, 
gentle, bleeding face? those arms stretched out 
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towards opposite quarters of the heaven, as 
though reminding all beholders, that as far as 
the east is from the west, so far hath He removed 
our transgressions from us. With a scoffing jeer, 
the Scribes and Pharisees insult the silent sufferer. 
How disappointed they all look; how very strange 
it is, they think, that no word of pain escapes 
Him. They had come for the very express purpose 
of seeing this professing Christ brought by pain 
to acknowledge that He was an impostor; but 
no such acknowledgment escapes Him. ‘Suppose 
we have been deceived,’ suggests one of them ; 
“suppose He is the Christ, after all.” 

And now His lips part: ‘‘ Father, forgive them, 
for they know not what they do.” Oh, what 
words to proceed from the mouth of One in the 
deepest agony! What words to be addressed to 
God, by One tormented, for His tormentors ! 

Let us learn one great lesson from the way 
in which Jesus excuses those who are murdering 
Him. He looks at their motives in the best 
light . . . they know not what they do. Father, 
forgive them. 

Have you a grudge against anybody? if so, 
forgive it to-day. Do you think you have been 
over-reached in business, or feel that you have 
had a hard life of it, that people have not treated 
you well? Think, to-day, have you been treated 
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as badly as your Lord? Go not forth, like that 
unmerciful servant, to whom his lord forgave 
all that debt, to show thyself exacting and 
unforgiving to others: but, having learned of 
Christ to forgive the foulest injuries, the heaviest 
wrongs, so may we, by God’s grace, forgive 
others, even as God, for Christ’s sake, hath for- 
given us. 

“For they know not what they do.” Sweet 
lesson of Christian charity, beautiful example of 
real love, love made perfect in suffering, suffering 
made perfect in love. 

O Blessed Saviour, who hast taught me from 
my youth up until now, pardon all my faults, 
and draw the red line of Thy Blood across the 
hopeless reckoning of my life. 


SECOND MEDITATION 


“To-day shalt thou be with Me in Paradise.” 


Gracious reply to a faithful appeal. The thief 
sees Christ dying a cruel death upon the cross, 
sees Him mocked and despised by all around Him, 
and yet, humbly and earnestly, asks of Him a 
favour, as he would of a King. 

Oh, brethren! what a perfectly brave word 
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of love, what a depth of faith and love, the word, 
remember, suggests. 

If his love had not been perfect, surely what the 
thief might have been tempted to say, would have 
been: ‘Do not think of me, do not remember 
me: or else you will have to think of all my sins: 
how in early life I began to pilfer and disobey my 
parents, how in later life I associated with thieves 
and gamblers, with the low and the bad: if you 
remember me, you will have to think of the many 
I have injured, the many I have robbed, perhaps 
of some whose lives I have taken.” ‘True, but 
then this man’s penitence was like that of St. 
Peter, complete. St. Peter said, ‘Lord, Thou 
knowest all things, Thou knowest that I love 
Thee.” ‘* Circumstances andappearancesare against 
me,” the penitent thief might have said: but he 
was brave and truthful, and exclaimed, “ Lord, 
remember me. Remember all my life, do not 
forget a bit of it; for if it is brought before the 
Judgment Seat by any other hand than Thine, 
then I am lost. Remember every act, thought, 
word ; remember it all: remember me, when Thou 
comest into Thy kingdom.” 

Oh, brethren! have true contrition, and then rest 
perfectly content. JI am known through and. 
through, with all my vileness, but His love 
outweighs it all, washes it all away, and I am 


88 SEVEN SAYINGS .FROM THE CROSS 


saved by the love of Jesus. Oh, brethren! when 
we are afraid that God should know all, and do 
what He would with us, we are not like the 
penitent. thief. He wished to be remembered, 
and he was not afraid. Why not? Because he 
had no doubt of the measurement of the Cross of 
Christ. ‘I have no fear to tell you what I was, 
being what I am,” is one of the brave utterances 
of an English poet: and the penitent thief could 
take it up. I have no fear to remember what 
I was, being what I am, a believer in Jesus Christ. 
This is all in all to me, “Jesus, my Lord, is 
crucified,” I care not for the rest; and you know 
the answer: “To-day shalt thou be with Me in 
Paradise.” 

It was the eleventh hour with this man; the 
conversion was like St. Paul’s in its swiftness. 
The Apostle fell to the ground a persecutor, and 
arose a disciple; but St. Paul was comparatively a 
young man, when the light from above irradiated 
him on his way to Damascus; he, moreover, 
-attested his gratitude by a long future spent in 
ceaseless labours and sufferings. 

But here, there could be no requital, no 
acknowledgment, no compensation for the past. 
The eye was already dim with the film of death, 
as he gazed upon the lineaments of Christ. The 
shadows of the dark valley were beginning to 
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purple his eyelids, the sands of life were sinking 
fast; no time was left to manifest the change; 
and this wondrous mercy was no doubt vouchsafed 
to the dying malefactor, for the purpose of provid- 
ing the dying with a ground of consolation: and 
it has been a stay to many in their last trial. 
Caution, however, is needful in the use we 
make of it, lest it should become a snare, and 
be made to minister to presumption, rather than 
to hope. Only one of the two thieves was 
saved: one was saved, lest we should despair, one 
only, lest we should presume. And now consider 
how much suffering the penitent thief went 
through: it must have been an awful thing for 
him, to have felt the darkness creeping over 
him, and to have seen the white flesh of his 
brother criminal, aye, and the white flesh of his 
dying Lord, close by him: but our Lord let him 
go through all this: and what I think was more 
terrible than all, he had to see his own Saviour 
die. I have often thought that must have been 
one of the hardest trials a man could go through. 
He lived on long after our Saviour was dead, 
and he might well have thought: ‘Now my 
Saviour has gone and left me, and His word is 
not coming true: I shall not go, He will not 
remember me.” But no, he still believed: and 
then when the soldiers came, and brake the legs 
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of the penitent, just as of the other, he must 
have wondered, “‘ Will not my God, Whom I have 
asked to remember me, spare me this?” But 
no, our Saviour did not stop them. ‘The soldiers 
brake the legs of the penitent, as of the other: 
but the word came true: he held on faithful to 
the end; and when the day was over, the Saviour 
and saved met in Paradise. 

Think of this, brethren: don’t be down- 
hearted if you find the road of penitence rough : 
don’t think Jesus will not remember you, because 
everything seems so gloomy: remember how 
much He let this man suffer, though we may be 
quite sure He did not allow him to suffer any- 
thing more than was for his good. Let us 
welcome, then, the little crosses Christ gives us 
to carry along the way of penitence, which leads 
us to Paradise. 

Oh, my brethren! look at Jesus hanging on 
the tree: the drops of blood falling from the 
cruel wounds. It is now He wants you to follow 
the example of the converted malefactor: it is 
now He wants you to confess Him, and so will - 
He confess you before His Father. Then, when 
your soul goes out of the swift-running river of life 
into the boundless, fathomless ocean of Eternity, 
the same gracious promise shall sound in your 
ears: ‘‘ To-day shalt thou be with Me in Paradise.” 
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THIRD MEDITATION 


“ Woman, behold thy son. Behold thy mother.” 


Short sentences; He was too exhausted to say 
more; but in that hour of death torture, He 
could think of her desolate state when He was 
gone, and with delicate, thoughtful attention, 
provide for her welfare. How plainly do we see, 
that Christ suffers, not for Himself, but for 
others; not from necessity, but by choice. His 
unselfishness shines out, at a time when others 
would have thought only of themselves. His 
care for the disciples ; His forgiveness of the thief ; 
His prayer for the soldiers, when the nail was 
tearing its way through the nerves and tendons 
of His hand ; His remembrance of His mother ; all 
show that He was thinking of others, in the midst 
of His agony. And now is fulfilled, that which 
Simeon foretold, at the Presentation of Christ in 
the Temple : ‘“‘ Yea, a sword shall pierce through 
thy own soul also.” 

Ah! see the agony that Jesus endured for us; 
to His agony of body, in that awful hour, is added 
the sight of her anguish whom, of all His creatures, 
He loved the best. If St. Paul’s heart was ready 
to break, when he saw the weeping of his friends, 
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how much more must Mary’s pallid face and 
streaming eyes have moved Thee, O Saviour. 
How selfish we are in our hours of suffering; 
how very irritable and exacting if we don’t get 
what we want. The throat of Jesus was parched 
with thirst, and His head was racked with pain: 
He thinks of His mother, and makes provision 
for her welfare: thus teaching us, that God never 
takes one comfort from any of His people, without 
raising up another in its place. Joseph was dead, 
Jesus was dying, but God again provides for 
Mary, and the beloved disciple . . . so gentle, 
and yet so brave ... is in future to call her 
Mother: ‘‘and from that hour, that disciple took 
her unto his own home.” 

“Behold thy mother, behold thy son.” Oh, 
brethren! test yourselves by this word, whatever 
relation you may bear to family life. Is there a 
husband here, who is not as affectionate as he 
ought to be, who does not give his wife as much 
of his time as he might, and what is more 
valuable still, who does not give her all his heart 
as he ought? Is there any brother, who is not 
tender and helpful towards his sister? any sister, 
who is not gentle and loving to her brother, 
father, or mother? For quite practically, and 
quite plainly, has Christ said, ‘Behold thy 
mother, behold thy son.” O Blessed Jesu, my 
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Lord and my God, help us so to hear Thy voice, 
that we may be enabled to fulfil all the duties 
which Thou wouldest have us to fulfil, towards 
those whom Thou hast given us on this earth. 
Let us not love father or mother more than Thee, 
but let not our love for Thee make us forgetful 
of the love with which, by Thine example, and 
Thy words, Thou wouldest teach us to love them. 


FOURTH MEDITATION 


“ My God, My God, why hast Thou forsaken Me ?” 


We are told in the Bible, that there was 
great darkness over all the land from the sixth 
to the ninth hour, from twelve at noon till three in 
the afternoon. This was no eclipse of the sun, 
because it was full moon at the time. It must 
have confused and struck every one with awe 
and amazement. The Blessed Virgin must have 
wondered, when she saw it get darker and 
darker ; for I expect she was led away from 
the cross ere this time, by St. John. The 
Priests, busy in the Temple with their sacrifices, 
must have wondered, as they found it too dark 
to go on with their services. It must have been 
a fearful, wonderful time, this awful darkness, 
lasting for three hours in the middle of the day. 
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Hidden from the profane gaze, the Saviour 
suffers and bleeds in silence; ‘and all three 
hours, His silence cried for mercy on the souls 
of men,” till at last, the silence is broken by 
that heart-rending cry, “ My God, My God, why 
hast Thou forsaken Me?” 

Dear Lord, no man might see Thy face, when 
Thou didst utter such a cry. All Thy life was 
a mystery from first to last: it was a mystery 
when Thou didst lie in Thy cradle, as a little 
child; it was a mystery in the wilderness, when 
Thou wast tempted; it was a mystery in’ the 
Garden; it was a mystery when on the cross 
Thou didst pour out Thy blood for sinners; 
but, oh, deepest of all mysteries, is the mystery 
of that cry from Thee, “My God, My God, why 
hast Thou forsaken me ?” 


Devotional writers have often said, while speak- 
ing of the known sufferings of Christ, that His 
Passion was threefold. There was the Passion 
of the Judgment Hall, with its buffetings and 
scourgings, and its crown of thorns: and then 
there was the Passion of the actual cross, the 
driven nails, the tortured limbs, the pro- 
tracted torment, the racking thirst, the unutter- 
able agony: and, lastly, there was the third 
Passion, the Passion of shame, the mockeries, 
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the indignities, the reed, and the robe, and the 
spitting, and all the other intolerable insults; 
and then, on Golgotha, the stripping, and the 
exposure, and all the other shame-creating usage, 
so that of all these Passions, it seems difficult 
to say which was the worst: and yet, beyond 
all this, there was the fourth Passion, the un- 
known sufferings, extending one might well 
say, from His cradle to Gethsemane, but most 
especially in Gethsemane, which produced the 
sweat of blood, beyond all human experience of 
agony, and which yet was as nothing, compared 
with the climax, when all these mysterious and 
intolerable sorrows were brought to their culmi- 
nating point, in the veiling of the Father’s face 
from the Son of His love. As we have seen Him 
suffering outwardly in the body, so this was 
some inward agony of soul, the crucifixion so to 
speak, of His heart. 

We know, my brethren, that it was in some 
sense the burden of our sins, which thus op- 
pressed Him, and wrung from Him that bitter 
cry. For us, O Blessed Jesus, Thou didst bear 
that sorrow’s crown of sorrow, those pangs of 
utter loneliness, that we might never know the 
horror of the loss of the presence of God. 

My brethren, in dwelling upon this word of 
our Lord, let me leave with you this practical 
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remark : if, like our Divine Master, you have to 
pass through a cloud, in your journey through life, 
don’t be afraid, if you sometimes have to feel that 
you are left desolate and deserted. O Blessed 
Jesus, in our hours of desolation, when it seems 
as though the Father had deserted us, and cares 
not for us: in our hour of sorrow, help us to 
remember that Thou too hast been tried by the 
same form of suffering. 


“O Saviour Christ, Thou too art man, 
Thou hast been troubled, tempted, tried.” 


O Blessed Jesus, we thank Thee for all Thy 
words of love, but most of all for this Thy word 
of sympathy. Grant that it may make us all to 
dread the sin which caused Thy suffering, and so 
to love God, that we may never leave Him, and 
so lose the light of His countenance. 


FIFTH MEDITATION 
“T thirst.” 


And so we come to this word, the shortest of all ; 
and yet, if one might venture to measure things 
which are so obviously joined with the infinite, 
this shortest word of all, I presume to think, may 
be, in its extent, as greatas any. What did Christ 
mean, when He said, ‘‘I thirst ” 2 Why, brethren, 
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He meant that He was a true man, as well as 
God. He was not afraid nor ashamed to own 
the necessary weakness of a man; He did thirst. 
There was enough to make Him: all that last 
night’s watching, that change of garments, the 
pain of the cross. ‘I thirst.” Yes, Jesus can 
have compassion on us, in our bodily pains. He 
sees the shipwrecked seaman, pining on the wave- 
washed rock, with water all around him, and yet 
unable to quench his thirst. He feels for those 
who are tossing on a bed of pain; He feels for 
the wayfarer in the desert land. Now if our Lord 
had only been a mere man, determined to brave it 
out, and show a perfectly unflinching conquest 
over His tormentors, He could have endured the 
nails to be driven through His hands and feet 
without a word; but He said, “I thirst,’ and I 
thank Him from my heart, for it is a word of 
sympathy with me, when I am trying to do the 
will of God. For we do get tired, physically tired, 
even in prayer. 

Let us then not be above saying we are tired : 
let us not be above saying we cannot do so much 
as others: that we cannot stay so long in prayer 
as others do. If we find we cannot do without 
a little more sleep than others, then let us have it: 
let us not be ashamed that we are human beings, 


that we have each our various degrees of weakness, 
G 
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and are not such perfect models as we are some- 
times tempted to appear. Let us not be above 
honestly saying, ‘I cannot do so much as you do, 
but I try, and hope God will lead me on; I may 
get better, I may learn to do more ; I trust I may, 
I cannot now.” 


But this word of our Lord’s means more than 
this. There was, indeed, a longing for something, 
with which to slake His natural thirst; and there 
was also, I venture to say, a thirst for the souls of 
men: it was a thirst for the satisfaction of His 
Father’s will, and therefore of His own will; that 
humanity might be restored, and made one in 
them, as They were one. 


He, Himself, had only to give the word, and 
more than ten legions of angels would have sped 
with water to His lips: but only His fellow-men 
can give Him the drink He desires: and already 
one man, as thirsty as Himself, has given Him one 
refreshing draught. O Lord Jesus, how gladly 
didst Thou put the tears of the penitent thief into 
Thy bottle: and now Thou art thirsting for the 
tears of more penitents. Yes, kind Saviour, Thou 
art thirsting, that we might never thirst: how can 
we deny Thee the recompense Thou desirest? 
Oh, my brethren! think, that as He hung upon the 
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cross, Christ Jesus thirsted, aye and very bitterly 
too, for thy salvation: and O kind Saviour, by 
that exceeding bitter cry, give unto us all loving 
hearts, to minister unto Thy sufferings, in the 
persons of Thy poor and needy brethren. 


SIXTH MEDITATION 


“Tt is finished.” 


Yes, it is all over now: the unutterable torture, 
the lingering agony of such a death, the craving 
thirst of which He had just now complained, 
all these were at an end. Paradise was before 
Him: He was recrossing the threshold of the 
eternal world, where peace, joy, and glory awaited 
Him: and as His soul took wing from its bodily 
tenement, He exclaimed, with His eyes closed 
and His head bowed, ‘It is finished.” 

Now for the first time the Father sees a 
man who has fully and perfectly fulfilled His 
will, who needed not to yield up His spirit with 
the confession we have ever to make: ‘I 
have left undone the things I ought to have 
done, and I have done those things that I 
ought not to have done.” Ah, what could we 
have done towards redeeming ourselves? It 
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cost more to save one soul than all the world 
could give; so that we must let that alone for 
ever. One thing, however, we can do, and that 
very easily: we can defile the robe of baptismal 
purity: we can easily, by giving ourselves up 
to pleasure and sin, drive fresh nails into Jesus’ 
hands and feet. Oh, brethren! you know what 
you do when you sin: you know that every 
neglect of a sacred duty is, as it were, a 
wounding of Christ afresh. 

“Tt ws finished.” Now, when we come to 
consider this great word, we feel at once, I 
think, how great a distance there is between 
our Lord’s life and our own. The best of us 
are in such a constant muddle, in such con- 
fusion and hurry; this life goes at such a pace, 
it is such a race, such a commotion; duty upon 
duty presses one upon another, we always seem 
to have such a quantity of undone things about 
us. Well, when we think how our Blessed 
Lord quietly ended His life with the words, 
“It is finished,” I think our practical considera- 
tion ought to be this: Are there not many and 
important duties which we could and ought 
to finish? Yes, this word may be applied to 
ourselves in the simplest way in our daily life ; 
and although we cannot expect to say, in our 
poor confused lives, “ All is done, it is finished,” 
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still many of us might considerably improve, 
if we exerted ourselves more, to do the right 
thing at the right time and put things into 
their right places. 

There is a Jewish legend, which says that 
Moses, when called upon by God to leave this 
world, was almost in despair. ‘“ What,” said he, 
‘““will become of my wife and children?” Then 
God bade him take his staff and go down to 
the sea and smite it: and the waters clave 
asunder, and Moses walked into the depths of 
the sea; and there, where the eye of man had 
never reached, lay a rock covered with seaweed, 
and under the weed was a little worm: and 
the worm raised its voice and said, “I thank 
Thee, God Almighty, that I, hidden in the 
blue depths of ocean, where no man hath ever 
penetrated, can rest on Thy love, for Thou 
carest for me, and givest me food in due 
season.” So Moses returned, ashamed of his 
doubt, and fell asleep on Mount Nebo. 


Well, my brethren, if God takes care of the 
minutest things, even to the spots on the butter- 
fly's wing, while at the same time He is ruling 
the physical and moral forces of the world, it 
will be a great thing, aye, a very great thing, 
if a part of our Good Friday resolutions turned 
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upon this word in this way, even by applying 
it to the simplest things of every-day life. 

“Tt ww finished”: the veil is rent in twain, 
the wall of partition is thrown down, the door 
of heaven is open, and ye may enter in. 


SEVENTH MEDITATION 


“ Father, into Thy hands I commend My spirit.” 


One word only now remains, the last, last word 
of the suffering Jesus. We have heard His shout 
of victory, and now He speaks a word of peace. 
The darkness has fled, the sun shines on the 
dying Saviour: the voice of the scoffer is silent: 
the earthquake has terrified all hearts, and in 
the stillness of that evening hour we hear the 
words, “Father, into Thy hands I commend My 
Spirit.” Now, O Lamb of God, no longer shalt 
Thou sorrow, no longer shall Thy righteous soul 
be vexed with the sin and scoffing of those 
Thou died to save; Thou art passing into Thy 
resting-place, there to be free from all pain. 

The death of Christ was the separation between 
the soul and the body. The body still remained 
on the cross; it was laid in the tomb; but the 
spirit was committed into the Father’s hands, 
and passed into the unseen world. His gentle 
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human spirit leaves the suffering body, and by 
its departure releases it from suffering for ever; 
leaves it, but not to see corruption, as our bodies 
will, when separated from the spirit which ani- 
mated them; for the body of Christ was never 
separated from the Godhead, and the union of 
the Godhead preserved it from all taint of cor- 
ruption. 

The fear of death is a kill-joy to us, through 
all our earthly days; it rises up like a cloud, 
when we think of the hour of our dying. Help 
us, then, by these words, dear Lord, to learn 
how to meet our God: but as Thou, dear Lord, 
didst say, “Jt is finshed,” before Thou saidst, 
“anto Thy hands I commend My spirit,” 
so too must we finish the work Thou gavest us 
to do; the awful work of saving our never- 
dying souls, of yielding up our lives to God, 
before we commend our spirits to Him. Oh, 
teach us, then, this one great lesson, that those 
only who live for Thee here, can rest in Thee 
hereafter; that only as we give up our lives 
now, shall we be able in perfect peace to commend 
our souls unto Thee, when we come to die. 
Teach us, then, O Lord, every day and every 
hour, each morning when we rise, and each 
evening when we go to rest, to commend our 
spirits unto Thee, to leave ourselves in Thy 
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mighty hands, to know no will but Thy will, 

to be one with Thee, that Thou mayest be one 

with us: and so, when life is over, and we go 
down to the silent grave, we shall remember 

Thou hast been there before, and hast left the 

light shining, so that we may find Thee there. 

And yet— 

“Thou must go forth alone, my soul, thou must go forth alone, 
To other scenes, to other worlds, that mortal hath not known. 
Thou must go forth alone, my soul, to tread the narrow vale, 
But He, whose word is sure, hath said, 

His comforts shall not fail.” 

Yes, in one sense, we must all die alone, 
but not in another sense, if we believe in Jesus 
Christ. May God grant unto youall, dear people, 
an unwavering, unfaltering faith in Him, of whom 
it has been my great privilege to speak to you 
to-day. But, oh, brothers andjsisters, when the 
hour of that awful, sudden wrench from all we 
have known and loved comes upon us: that long 
farewell to sun and moon and stars: I ask you 
this day, and I ask myself, humbly and fearfully, 
what will then be finished? Will it be the 
butterfly existence of pleasure? the mere life 
of uninterrupted sin, and the gratification of 
selfish pleasure ? or shall we be able, humbly, to 
say, “‘ Father, I have glorified Thee on the earth, 
I have finished the work which Thou gavest 
me to do”? 


EASTER 


THE GARDEN GRAVE 


“ Now in the place where He was crucified there was a garden, 
and in the garden a new sepulchre.”—St, JoHN xix. 41. 
Kwnowine the story of the Resurrection so well 
as you do, you may perhaps suppose that there 
is nothing new to be found in the oft-told tale, 
no fresh ground to dig over, no hidden treasure 
yet lying concealed, which may be brought forth 
to the light; nothing more to be known, and 
nothing more to be learnt, than is known and 
learnt already concerning the Resurrection of 
Jesus Christ and the manner in which it came 
to pass. But you are wrong; the thing that 
is best known is not on that account the best 
understood, and there is a vast power in famili- 
arity with words to blind the eyes, and close 
the ears to the deeper truths which lie hid 
beneath the surface of the too accustomed 
sounds. 

You think you know all about the Resurrec- 
tion of Jesus Christ, because you are perfectly 
acquainted with the facts as they took place. 
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But, believe me, neither you nor I will ever 
know all about the Resurrection of Christ, until 
we shall ourselves have passed through the 
grave and gate of death, and met Him face to 
face on the Easter morning of eternal life. 

But even now, perhaps, we may learn some- 
thing from the familiar history which hitherto 
has escaped our notice. 

Have you ever remarked to yourselyes how 
completely in harmony with the birth of Jesus, 
and with His life, are the circumstances of 
His rising again? He was born in a working 
man’s household, He lived a working man’s life, 
His disciples and His friends were for the most 

part men of the labouring class. Into kings’ 
“houses he never went; His work lay among 
publicans and sinners: always among the lowly 
in this world’s estimation, among the needy and 
the despised, the Son of God laboured and 
preached. 

And who was it that was the first to see the 
risen Lord? Not the Scribe or Pharisee, not 
even the disciple whom Jesus loved, not St. 
Peter, to whom He gave the power of the 
keys; but Mary Magdalene. To her was given 
that vision of angels keeping watch over the 
place where the Lord had lain. She was not 
the first to look into the sepulchre in search of 
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Him Who they thought might have been stolen 
from them by the Jews. St. Peter and St. John 
had been there before her, but neither the loved 
disciple nor the Magdalene comprehended as yet 
the fulness of the event which had just happened. 

Jesus Christ was gone, so much they knew; 
and having satisfied themselves of this strange 
fact, the disciples turned away from the tomb, 
and went home: but Mary stayed. Heavy as 
had been the burden of her grief, it was heavier 
now. She had come early to the sepulchre, 
anxious to do what lay in her power for Him 
she loved so well. It was not much that she 
or any one else could do for the poor torn and 
wounded Body, all that was left to her of her 
dear Lord, but to anoint it with costly oint- 
ment, to wrap it in sweet spices, and fine white 
linen. These sad offices might yet be hers, or 
if nothing else of the kind remained to be 
done for Him, still she might watch beside 
His grave, and see that no further insult was 
done, but that at least His oe might be 
allowed to rest in peace. 

But now even this outward sign of her love 
was no longer possible, and as she stood by the 
empty grave her heart must have ached to think 
how little she had been able to do for Him 
Who had done so much for her. 
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By-and-by, stooping down, she looked once 
more into the sepulchre. How natural was this! 
St. Peter and St. John had looked there before ; 
nay, more, they had been into the sepulchre, 
and had doubtless told her that it was empty ; 
but she will trust neither of them, nor will she 
even trust herself. Just as, when we are seek- 
ing anxiously for anything, we seek it again 
and again, perhaps too in the very place where 
we have searched for it in vain; so she looks 
once more into the tomb, and lo! it was empty 
no longer. Life had come where death had 
been, and angel voices broke the silence of the 


grave. 
But even this did not startle her from her 
present grief. To the question, ‘Woman, 


why weepest thou?” the ready answer came: 
“Because they have taken away my Lord, 
and I know not where they have laid Him.” 
So absorbed is she in one pursuit, her mind 
so filled with one object, that she looks 
on unmoved by this vision. Its suddenness, 
its strangeness, its splendour, disturb her not 
in the least. Her lost Lord left no room for 
surprise that angels should be sitting in His 
tomb. They were not Jesus Christ, and there- 
fore could not comfort her. As she turned 
away again, some one was standing by her, and 
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once more the question came, ‘‘ Why weepest 
thou?” She, supposing Him to be the gardener, 
saith unto Him: ‘Sir, if thou have borne Him 
hence, tell me where thou hast laid Him, and 
I will take Him away.” 

She thought, in her humility, that the new tomb 
had been deemed too good for the crucified One, 
that the master of the garden had not considered 
Him a fit occupant, and had put the Body some- 
where else. She did not murmur or complain of 
this: she only entreated to know where it was, 
that she might take it away into her own reverent 
care and see it laid to rest. 

It was the utmost she hoped for; to bury her 
dead Lord was all she craved, all that she asked 

. she had hardly looked to see who spoke, 
and her eyes, blinded with tears, dazzled by 
the vision of the shining angels, had not dwelt 
upon her questioner . . . but as she waited for 
the answer that should give back to her the Body 
of her Lord, one word was spoken, her own 
name was uttered, and behold! the grave had 
given up its prey, life had conquered death, and 
the Resurrection of the dead had begun. 

I do not purpose to follow the history any 
farther, but I think it is worthy of notice, that as 
our Lord was born of woman, through a Mother- 
maid, taking upon Him the humanity of those 
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He came to save, so too the first witness of the 
Resurrection was a woman. Who so fitting to 
watch the dawn of the Resurrection from death to 
life in Jesus Christ, who so fitting to proclaim it 
to the disciples, and through them to all man- 
kind? 

‘‘ Now in the place where He was crucified was 
a garden, and in the garden a new sepulchre.” 
Is not this garden somewhat a type of human 
life? Truly, the taste of Joseph of Arimathea 
may be questioned in this refined age, in thus 
introducing a sepulchre into his garden ; neverthe- 
less, every garden has its grave, although the 
flowers may cover it. 

Doubtless that garden of Joseph’s was a fair 
spot, bright with Easter blossoms, but the 
Magdalene saw no flower in it, because she could 
not see her Lord. She knew not then, that a 
better flower than any in that garden, the Rose of 
Sharon, had been buried in that sepulchre, for the 
sea of sorrow into which she had fallen seemed as 
unfathomable as the mid-ocean. 


Our way of life is as a garden, and we are ever 
trying to plant it with flowers : we build our house, 
or carve out our path of life; we pull down our 
barns and build greater; we say to ourselves, we 
will do this or that, and paint rosy pictures of the 
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future; what is all this but planting a garden, 
wherein we may enjoy ourselves? Yet every 
garden hath its grave: wedon’t see it, don’t think 
of it; we crave for happiness, and our natural sense 
sees nothing but cloudless skies and thornless 
roses; when suddenly, as we wander along, we 
stumble upon a grave. It was there all along, 
only we did not know it: we planted our garden 
without a sepulchre as we thought, but the 
sepulchre was there, and our flowers concealed it. 
It is useless to try and make an Eden here on 
earth, where the rust and moth doth corrupt, and 
where the blight of sin and sorrow must come. 
Be our way in life what it will . . . be our garden 
bare or beautiful . . . be our life’s journey rough 
or smooth .. , all alike end in a grave, and it 
is useless to shut our eyes to the fact. 

Nor is there any reason why we should: there 
is nothing gloomy or dreadful in this fact after all, 
for Easter Day has changed all this for us. By- 
and-by we find that Jesus Christ is buried in that 
sepulchre, and that He will come forth to comfort 
us, and then all is changed as it was for Mary 

. we find far better flowers springing from 
that grave of sorrow, than any which we planted 
. .. they withered, but these shall endure... 
such flowers as peace and hope and faith and 
love. Let us have only these in our garden, and 
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then we need not mourn as they without hope, if 
those which we planted wither away, or are 
plucked up by the roots. 


If in our daily life, when trials and vexations 
meet and annoy us, we would only take and bury 
them in the grave of Jesus... our best hopes 
will be more than realised, our worst losses more 
than compensated for ... for the Easter-tide 
will come to our garden, and our joy shall be full. 

For this Easter-tide is ever whispering to us of 
the Resurrection of the body from the grave, and 
of the mind and the soul from all that is low and 
unworthy . . . but, oh, my brethren! if the power 
of the Resurrection is to work in us, it must begin 
now, it must operate on us during this present 
life, it must quicken our souls now from their 
deadness in trespasses and sins . . . for re- 
member, there is coming a final Easter, when 
all shall stand before the Son of Man, awakened 
from the dust of death. Just as the stone was 
rolled away from the sepulchre of Christ, so 
should it be rolled away from our own hearts also, 
and our souls should rise as Christ rose at this 
time, free from stains of earth and sin, as fitting 
temples of the Holy Ghost. 

Do you remember when Jacob fled away from 
the results of his folly, and came to the new land 
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where he was to work out the punishment of his 
sin? Do you remember what was the first thing 
he noticed? He came into that country in the 
afternoon, when the day was drawing to a close, 
and the long, hot, sultry hours were changing to 
the cool of evening, and the first thing he saw 
there, were flocks of sheep lying around a well. 
They were waiting for water, waiting close by the 
well where the water lay cool and deep, with 
parched mouths and burning throats, for the 
water which was so close and yet out of reach. 
A great stone covered the well, keeping from it 
the fierce rays of the sun, which would soon have 
drawn away the precious fluid, and left the well 
dry and empty. The sheep could not roll away 
the stone, but by-and-by, a man came up out of 
the desert, and did for them what they could not 
do for themselves. He rolled away the stone, he 
gave water to the thirsty flocks, he poured out 
before them the living water, which was to them 
as life itself, and they drank and were satisfied. 


When Christ has come among us from heaven 
itself, and has rolled away the stone from the 
fountain of eternal life, shall we not obey His 
summons, and hasten to partake of that life- 
giving stream? To souls that really seek Him, 


Christ is never far away, and to those who seek 
H 
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Him, the Easter-tide will come to their garden, 
the sepulchre will open, and their joy will be full, 
till finally, Christ will come and receive them 
unto Himself, that where He is, there may they 
be also. 


EASTER DAY 


LIFE THROUGH CHRIST 


“Because I live, ye shall live also.”—Sr. Joun xiv. 19. 


Ir is said that Dr. Young, the author of “ Night 
Thoughts,” was visited on his deathbed by a 
brother clergyman. This friend spoke to him 
of some of the sceptical notions of the day. 
After some conversation thereon, the dying man 
closed the subject, saying: ‘‘ My friend, there are 
three facts upon which my faith in Christ is 
built: these facts are, the fallofman .. . the re- 
demption of man. . . and the resurrection of man. 
No human ingenuity, as I think, could have in- 
vented these three verities of our religion: there- 
fore, I believe them to be Divine.” 

Now our Church, during the past two or three 
months, has been directing our thoughts to these 
three great subjects. In early Lent, we had 
brought before us the circumstances connected 
with the fall of man. During the latter portion 
of the forty days, Scripture turned our thoughts 
to one or other of the events connected with the 
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closing scenes in our Saviour’s earthly life for 
the redemption of man. We then came, on 
Easter Day, to the miracle of miracles, and the 
victory of all victories, upon which rest all our 
hopes for the resurrection of man . . . viz. the 
rising of Christ from the dead. 

Strange, passing strange, must have been the 
feelings of the disciples, as soon as their faith 
had grasped the great fact of the Resurrection. 
What an altered thing the Cross had become to 
them! They had supposed they should never 
speak, or even think of it, but as the object of 
their deepest aversion : all at once, however, that 
Cross became their joy, their hope, their crown ; 
all of a sudden it was changed, to be their central 
object of precious thoughts and remembrances. 
It was now the uplifted Sign, for faith to con- 
template . . . for guilt to flee to... for hope to hang 
upon... for gratitude to adore. And their associa- 
tions, also, with the rich man’s grave, where was 
laid the Saviour’s Body, were also changed. It was 
in a garden ... a fitting place. In a garden, the 
first Adam fell; in a garden, the second Adam 
overcame death. Other graves shall now be as 
that grave: the house appointed for all living is 
henceforth ennobled; a Presence has sanctified it, 
a light has illuminated it, spoils have been reaped 
from it; so that it is now no longer a prison- 
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house, but a royal anteroom. It is now a place 
where king and priest, warrior and maiden, 
philosopher and child, repose in quietness, until 
the day of their Lord’s appearing. The Jew may 
deride, the sceptic may scoff and cavil; but the 
Christian accepts with joy that Scripture which 
declares, ‘‘Now is Christ risen from the dead, 
and become the firstfruits of them that slept.” 

The Resurrection of Christ is an_ historical 
fact, and better attested than any other of history. 
What seems remarkable is, that no bigoted Jew 
ever dared to start a theory of suspended anima- 
tion, instead of the absurd story they attempted. 
The thing denied was, that He had risen, not 
that He had died; hence the fiction of the stolen 
body. Just look at some of the evidences of the 
Resurrection. Here was a man, crucified outside 
Jerusalem two days before, Whose side, pierced 
by a spear, had poured forth blood and water. . 
Who had been proved to be dead; Who was 
buried, His sepulchre made sure by a seal, 
and a guard of Roman soldiers sent to keep it. 
Within some thirty-six hours of His death, that 
man was pronounced by the affrighted soldiers 
to be alive and free . . . was presently heard and 
seen and felt to be alive by those who knew Him 
well, with whom He had companied for years, 
to some of whom He was akin. 
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The prophecies of our Lord, that He Himself 
had uttered of His rising again, were so far 
understood by His enemies, that they took the 
utmost care to guard the sepulchre. 

Their object in doing this, was to prevent 
any attempt on the part of His friends to 
counterfeit a resurrection. The Roman soldiers 
watched the grave where the Lord Jesus was 
buried, yet on the third day the tomb was found 
empty, nor could the soldiers produce His body: 
so, “the disciples,” they said, “came by night 
and stole Him away while they slept”: a testimony 
so absurd, that it scarcely needs investigation. 
The disciples came and stole the Body . . . they 
who forsook their Master at His apprehension, 
and fled . . . they, who from that time, hid 
themselves for fear of the Jews . . . without 
hope, without courage, without contrivance . 
became all at once subtle in counsel, and daring 
in execution. 

They projected a plan to uaiiac’ the guard, 
break the seal, remove the stone, and rescue 
the Body; in order to persuade the world that 
their Master was risen from the dead. And all 
this they effected, not with the precipitation of 
men engaged in a bad design, who feared a 
discovery, and would therefore have seized the 
Body, wrapped as it was in sepulchral vestments ; 
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but with all the composure of servants, carefully 
disentangling it from the linen clothes, and then 
depositing them in exact order. What were the 
soldiers doing all this time? The answer is 
ready ... they were asleep ... an idle tale, 
which carries its own confutation with it. 
Either they were awake, or they were asleep: 
if awake, it was their business to secure the Body 
from being stolen away; if asleep, it was im- 
possible they could know, either what was done, 
or who the persons were who did it. Besides, 
had such a thing reached the ears of Pilate, 
nothing would have saved these soldiers from 
disgrace and execution. The Sadducees therefore 
bribed the men to consult their common interest, 
and bury the whole thing in silence. It was only 
gradually, and very much later on, that this 
calumny was spread: it was in after days that 
this dark falsehood was disseminated, and St. 
Matthew says, when he wrote his Gospel, a.p. 
50 or 60, it was still commonly reported 
among the Jews; and we know it continued to 
be received among them for centuries. Besides, 
the Apostles were poor, timid, and friendless . . . 
they aspired to no eminence, and had neither the 
pride nor ambition by which impostors are ani- 
mated. It would have been much more natural, 
as well as reasonable, for them to have shrunk 
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into obscurity after the crucifixion ; and in what 
way could the story interest them, if Jesus were 
not really risen from the dead? Yet within six 
weeks of the Resurrection, that great event was 
the unshaken faith of every Christian. Within 
a few years of the event, the palpable historic 
proofs of it had won assent from the acute and 
noble intellect of a Pharisaic zealot and persecutor, 
whose name was Saul: and when we consider 
that the strongest adversaries of Christianity 
were in the human heart, and that it rejected 
the aid of passion, money, or force; who can 
doubt that, in its earliest ages, it had irresistible 
evidence of its truth, that it was with great power 
the Apostles gave witness of the Resurrection of 
its Author, and that God did doubtless bear 
them witness, confirming the Word with signs 
following ? 

A religion which taught men to be meek and 
humble, disposed to receive injuries, but not 
to do any; a religion which gave countenance 
to the poor and lowly, at a time when riches 
were adored, and ambition and pleasure had 
possessed the hearts of men ; that such a religion, 
in such an age, by the sermons and conduct 
of fishermen . . . men of little culture and 
illiberal arts . . . should so speedily triumph 
over the philosophy of the world, and the argu- 
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ments of the subtle, and the orations of the 
eloquent, the power of princes, and the interests 
of states, the inclination of nature, and the blind- 
ness of zeal, the forces of custom, and the solici- 
tations of passion, the pleasures of sin, and the 
arts of the devil... or, in other words, against 
power, wealth, nature, and empire ... can be 
ascribed to nothing else, than the power of God. 
If the Christians had peace, they went abroad, and 
brought in converts . . . if they had persecution, 
the converts came to them. 

Men could not doubt of the Resurrection of 
Christ, when it was demonstrated by the certainty 
of those who saw it, and by the courage of those 
who died for it, and the multitude of those who 
believed it. 

At the moment when Christ died, nothing 
could have seemed more abjectly weak, more 
pitifully hopeless, more absolutely doomed to 
scorn, despair, and extinction, than the Church 
which He had founded. It numbered but a 
handful of weak followers, of which the boldest 
had denied his Lord with blasphemy, and the 
most devoted had forsaken Him and fled. They 
were poor, they were ignorant, they were hopeless. 
They could not claim a single synagogue, or a 
single sword. If they spoke their own language, 
it betrayed them by its mongrel dialect: if they 
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spoke the current Greek, it was despised as a 
miserable patois. So feeble were they, and 
insignificant, that it would have looked like a 
foolish partiality, to prophesy for them the limited 
existence of a Galilean sect: yet, those dull and 
ignorant men ... as they were in themselves . . . 
with their Cross of wood, triumphed over the 
deadly fascinations of sensual mythologies .. . 
conquered kings and their armies. . . and over- 
came the world. 

This vast revolution was owing to the power 
of Christ’s Resurrection. On this great fact 
hang the spiritual destinies of the world. The 
Resurrection of Christ and our religion must 
stand or fall together. Every desirable structure 
must have its keystone, and here is the keystone 
of our Christianity. The Resurrection of Christ 
was a new thing on the earth: Christ was the 
first to rise from the dead, never to die again. 
The bringing back to life of Lazarus and the 
widow’s son proved nothing more than the im- 
mortality of the soul . . . which from earliest 
times was always more or less believed in. . 
they were but evidences of a world of spirits. 
The widow’s son probably outlived his mother, 
for whose sake he was brought back; and it is 
said that Lazarus lived on for fifteen years, yet 
died at last, as others die: but Christ lives on 
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for ever, and because He liveth we shall live also. 
This is the motto which henceforth faith, under 
the guidance of reason, descries as the legend 
which is traced over the doorway of Christ’s 
empty sepulchre ; for that He had risen was not a 
secret whisper to a few: it was a fact, verified by 
the senses of more than five hundred witnesses: 
it was established in the face of a jealous, im- 
placable criticism, which endeavoured to silence 
by violence its eloquent protestation, that there 
is indeed a world beyond the grave. If, my 
brethren, we have not this belief ourselves, we 
are living at random ... we are drifting on 
towards Eternity without a compass, without a 
chart, without a harbour in view. No cry for 
help can be too earnest, if such be our case; nor 
will such a cry ... if we docry ... be made 
in vain. Whether we believe it or not is best 
known by an answer to these questions . 

What difference does our belief in a future ex- 
istence make upon our daily life? What should 
we do, what should we leave undone, that we 
should not leave undone or: do, if we believed 
that all really ended in death? What changes 
would be made in our habits, our occupations, 
our mode of thought and feeling, if, to put a 
horrible supposition, we should wake up to- 
morrow morning and find that Christ’s Resur- 
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rection was all a fable? Depend upon it, the 
sincerity of our belief is best measured by the 
sacrifices we have made, or which God knows 
we are prepared to make, on behalf of it. He 
who ventures little, hopes for little. He who has 
heaven in view lays up his treasure in heaven; 
and that he may do so, surrenders all that needs 
to be surrendered here. The events of life 
may bear hardly upon him, but they do not 
touch his real self, any more than the storm 
which sweeps the surface of the ocean can 
agitate the depths below. ‘Thou wilt keep 
him in perfect peace whose mind is stayed on 
Thee, because he trusteth in Thee.” Just as 
surely as it is natural for a pagan to be engrossed 
with the things of sense and time, so it is for 
us, as Christians, to live in the future, even 
more than in the present. Then shall we know, 
when sin has perished, when death is dead, 
when tears are dried, when earth is immortal, 
that that which we called death was but the 
gate of an existence which is really life . . . the 
only life worth living . . . the only life worthy 
of the name. 


EASTER DAY 


THE RESURRECTION OF THE BODY 


“Now is Christ risen from the dead, and become the first- 
fruits of them that slept.”—1 Cor. xv. 20. 


THERE has hardly ever been a civilised nation, 
which has not believed in a future state, and 
in some kind of a final judgment; but until 
Christ rose from the dead, it was never known, 
never believed in as an article of faith, that 
the bodies of men would rise again. It is true, 
that the Old Testament prophecies concerning 
Christ had put the idea into the minds of the 
Jews, and the greater part of them professed to 
believe it as a doctrine . . . as St. Paul said before 
Felix ... but others did not ...and even 
when our Lord announced His own Resurrec- 
tion to His disciples . . . they questioned among 
themselves, what the rising from the dead should 
mean. 


The Athenians, when they heard St. Paul preach- 
ing to them of the resurrection, mocked... 
though they had long been taught that the soul 
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was immortal, and that all were to be judged 
according to their works. 


I mention this, because numbers of Christians 
in the present day, who profess to believe in the 
resurrection of the dead, look on the term as 
a sort of expression for the immortality of the 
soul . . . which is an absurdity . . . for the 
soul can have no resurrection, inasmuch as it has 
never been laid down, and never will be, and 
therefore can never be raised up again. We 
believe that the soul never dies, therefore of the 
body only can it be said, that it shall be raised 


again. 
And now, with this caution, let us come to 
the matter itself. Christ is risen . . . that is 


the central fact: and as He rose from the 
dead, as on this day, so will all mankind come 
up out of death hereafter ... of course, these 
two facts of my text, I assume as proved, and 
done with. Time will not permit me to go into 
the proofs... but both of these statements 
must stand or fall together, and the fact of Christ’s 
Resurrection is better attested than any other 
fact in history. This being so, the first thing 
I gather from the Resurrection of Christ is, that 
we shall rise again with these same bodies, bearing 
upon them those outward differences from one 


THE RESURRECTION OF THE BODY 127 


another by which we were known on earth... 
having real substance . . . capable of being per- 
ceived and recognised by each other. Of course, 
I don’t forget that there are many difficulties in 
the way of understanding how this can be... 
as, for instance, . . . whether the body will present 
the aspect it had at the end of life ...in old 
age ... in sickness, or at the point of death 

. or some former appearance, more comely, 
and in its prime. Well, this is answered partly 
by the nature of the case . . . we cannot conceive 
of a state of immortality, in which the Saints 
should appear other than glorious: and partly 
by the example of our risen Lord. Mary Mag- 
dalene thought Him to be the gardener, an 
ordinary man about his daily work. ‘The disciples 
were glad when they saw the Lord. We may 
safely assume, then, that He did not appear as 
in the last moments of pallor and exhaustion 
on the cross, but, though with the same body, 
in a form more like that which He wore in 
the ordinary life of former years. But you may 
say . . . Christ’s Body saw no corruption: how 
will it be with bodies which have mouldered 
into dust for ages upon ages, whose material 
particles have passed into other bodies, perhaps 
again and again? I reply, I am willing to leave 
this consideration in His Hands, Who made 
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the body, and Who still preserves its identity now 
... for as a matter of fact, not a particle of 
matter in this body of yours and mine is the 
same as it was years ago, for all has been changed 
many times over. 


If we further inquire into the manner of the 
resurrection . . . Holy Scripture teaches us thus 
much ... that all men shall not rise together, 
at the same time . .. but the dead in Christ 
shall rise first, and shall be with Him in glory, 
for some time before the rest of the dead are 
summoned into life, to be judged according to 
their works. ‘Blessed and holy,” said the be- 
loved disciple, ‘is he that hath part in the first 
resurrection.” 

But few hints are furnished us, as to the con- 
dition of those who are thus raised again with 
glorified bodies, and known to each other: we 
know not yet what we shall be, but when He is 
manifested, we shall be like Him, for we shall 
see Him as He is. 


The very sight of Him, our glorious Head. . . 
all pure ... all perfect . . . all lovely ... will 
transform us into His likeness . . . not destroying 
our individual identity, but rendering us all... . 
according to the measure of each .. . as He is. 
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How that is, we can only imagine now by 
negatives . . . all that is unholy, unquiet, will 
have passed away. There will be no vile tempers, 
ruffling the serenity of the countenance: no evil 
words, no envy, no misconception, no coldness, 
no contempt. What a change it must be, for 
pride to have disappeared ... what a change, 
for each to have fallen into his own place, and 
no longer to be busy with the acts and char- 
acter of his neighbours. How different men must 
have become, when there will be no longer any 
distinction of stations . . . yet all will be orderly 
and contented ... when all will have enough, 
without the necessity of labour, and without the 
danger of idleness . . . when all will be bound 
together in holy love . . . and yet, earth’s dearest 
relations will exist as such no more. For, says 
our Lord, They who are counted worthy to 
obtain that first resurrection, neither marry, nor 
are given in marriage, but are as the angels of 
God in heaven. Not that I for a moment believe, 
that the union of loving hearts on earth will be 
severed there; nor that they who have during 
life here been united heart to heart, will be 
disunited, when present with the Lord. God 
forbid! For throughout the whole of life’s em- 
broidery tissue should this golden thread be 


wrought . . . I mean the golden thread of hope, 
I 
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running through the saddened and tangled woof 
of this life’s affections ... of a reunion that 
knows no parting ... without it, eternal life 
would be imperfect, and unblest. No... by 
this expression of our Lord’s I have no doubt 
but what He meant was this... that no such 
relation as marriage being there required, its 
purpose, and all belonging to it, having in that 
state passed away . . . it will no longer hold that 
first and exclusive position there, which it does 
here, but that it will take its place, according 
to the degree of love and union of heart with 
heart, which may have subsisted in it, and not 
according to any right and privilege of its own. 
The little stream, with its flowery banks, and 
jts mirrored pools, will be lost in the broad, 
bright ocean of universal love. 

If it be asked, what is the employment of those 
who are thus raised in the body, and thus live 


for ever with each other and their Lord . . . our 
reply must be, that this is a matter which we 
cannot explain. ‘They shall be,” said our Lord, 
“like the angels of God in heaven”... and 
that must mean, we shall be messengers and 
servants of God’s will . . . to do God’s bidding, 
in work of which we now know nothing . . . to 


be ministers of His will, in the use of faculties 
we do not now possess, in worlds whose existence 
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we only now guess at. This will be employment, 
active enough for an angel’s strength, and high 
enough for a seraph’s intelligence. When we 
remember what a mixed multitude there will be, 
how varied in knowledge, in experience, and power 

. what an infinite employ does such a thought 
open to us. There will be a blessed company, 
from every age in the world’s lifetime, of dear 
children, who have passed away into the Lord’s 
keeping, before knowledge dawned on them. 
Shall we tell them of that which they knew 
not? ... or will they perhaps not rather teach 
us? or, likelier still... will not our longer 
knowledge of earth, and their longer knowledge 
of heaven, mutually supply one another? 

But, my brethren, it is due to Christ, to regard 
all His works. His Cross has invented for us 
the Eternity of bliss ... but it has invented 
against us the Eternity of woe. The two must 
stand or fall together. If all have been made 
alive in Christ, they who will not live with Him 
the life which He has procured for them must 


live the life without Him... better called... 
‘the second death.” 

“He that hath the Son, hath life” . .. hath 
it. .: not, shall have it-.. . hath it now, 227. 


and, “‘he that hath not the Son, hath not life” 
. and if he have Him not here, I know not 
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what hope there is, that he shall have Him 
there. 

Oh, remember ! there is a resurrection unto ever- 
lasting life . . . and there is a resurrection unto 
everlasting shame and contempt. We must rise 
again as Christ did . . . but to some this neces- 
sity may be a curse, instead of a blessing. 

Whether you will awake to a joyful resurrec- 
tion is a question, which rests entirely with your- 
selves . . . no wish or prayer of ours can bring 
this about .. . but my prayer for you all shall 
be this . . . that all that worship here, shall be 
made to reign there . . . that all who keep this 
Easter, may be kept in that. 


“There is coming a final Easter; this holy 
season rings with its teaching; whether it will be 
a joyful resurrection, must rest with yourselves.” 


FIRST SUNDAY AFTER EASTER 


THE PREVAILING INTERCESSOR 


“ And Aaron took as Moses commanded, and ran into the midst 
of the congregation; and, behold, the plague was begun among the 
people : and he put on incense, and made an atonement for the 
people. And he stood between the dead and the living; and the 
plague was stayed.” —NumMBERS xvi. 47, 48. 


“Tr may be fairly questioned,” says Bishop Horne, 
“‘whether any history in the world ever afforded 
a finer subject for a picture than this before us; 
Aaron in his priestly vestments, the smoke of the 
incense ascending up from the censer in his hand, 
crowds of Israelites smitten with the pestilence, 
the Wrath of God rolling forth in fiery waves 
from the Tabernacle, almost reaching the High 
Priest, but recoiling, as checked in its progress 
by his powerful intercession. On one side the 
Intercessor, the ghastly faces of the dead and the 
dying: on the other, the reviving gleams of hope 
and joy in the pallid faces of the living.” 

The facts are doubtless familiar to you, and a 
few words will serve to bring them to your 
recollection. 

Moses and Aaron were appointed by God as 
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the rulers and conductors of His people; but 
although they ruled with the utmost wisdom 
and integrity, it happened that even they could 
not please everybody. Korah, a factious Levite, 
charged Aaron with priestcraft. All the con- 
gregation, he said, were holy, and every man 
qualified to be his own priest; and who was 
Aaron, that he should set himself up above his 
brethren, and lord it over God’s heritage ? 

At the same time that a schism was thus 
forming in the Church, a rebellion was likewise 
fomented in the State; for Datham and Abiram, 
who were laymen, accused Moses of tyranny. 
Matters soon came to a crisis: God Himself was 
appealed to, and a fearful determination it was, 
for when the two sides were separated from each 
other, behold, the ground which was under the 
rebels suddenly clave asunder, and the earth 
opened her mouth and swallowed them up, while 
at the same time there came out a fire from the 
Lord, and consumed the 250 men that offered 
incense. 

On the morrow, all the congregation of the 
children of Israel murmured against Moses and 
against Aaron, saying, ‘“‘ Ye have slain the people 
of the Lord.” Thus, by standing up for these 
offenders, they showed a secret approbation of 
their offence; consequently, a fearful pestilence 
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ensued, and then it was that Aaron did as 
recorded of him in the text: he took a censer 
with fire from off the Altar, and put on incense, 
and ran into the midst of the congregation, and 
made an atonement for the people. For their 
sake he exposed himself to the vengeance of 
Heaven, which was rolling on like an irresistible 
torrent. He stood in the midst, between the 
living and the dead, and the plague was stayed. 
It stopped where Aaron stood; before him all 
were consumed, behind him all were saved. An 
action this, so full of faith, so full of love, as 
to deserve the admiration of all ages. 

I cannot now stop to do more than merely 
notice the fact, that though internal gifts and 
graces may qualify a person for any holy office, 
they cannot put him into one. No man, how- 
ever righteous, can have authority to act in the 
name of Christ, till Christ gives him the authority : 
before that is done, his ministrations can have 
no validity ; whatever he may be in other respects, 
in this particular he is a grievous offender, by 
intruding into an office to which he can have no 
pretensions; for this intrusion, the leprosy once 
rose up in the forehead of a monarch, and Korah 
and his company, holy as they said they were, 
went down alive into the pit. 

Well, you will ask me, why do I speak to you 
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of Aaron, when you want to hear about Christ. 
Because I wish you to think of a greater than 
Aaron, Who also stood between the living and 
the dead, and made an atonement for the people. 
Let us then ask, Was it for Aaron’s sake that 
God spared the remnant of His. people? Had 
Aaron any merit of his own, any superfluous 
righteousness, which might be imputed unto 
him? Certainly not. Aaron, in his office of High 
Priest, represented the world’s Redeemer, and the 
atonement he made represented the atonement 
of Good Friday. In the person of Aaron, God 
beheld His well-beloved Son, interceding for the 
transgressors. It was indeed for Aaron’s sake 
that Israel was spared, but Aaron himself was 
accepted for the sake of Christ. 

He stood between the living and the dead, and 
so the plague was stayed. 

Well, now come with me in fancy to a garden 
in Judea. It is very early in the morning; the 
Paschal moon has set, the sun has not yet risen, 
the air is faint with the smell of Spring flowers. 

I now want you to look into an empty tomb: 
lately it was closed up and sealed with Pilate’s 
seal, but now the stone is rolled away from the 
sepulchre, and in the dim light there stands One 
on the brink of the empty grave. It is Jesus 
Christ, Who stands between the dead and the 
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living, and the plague is stayed. He stands 
between a living and a dead world; for at His 
Advent the world was dead in trespasses and sins, 
fast bound in misery and iron. Satan had been 
the prince of this world, and so men had been 
growing worse and worse. They had been burnt 
up with passion; cruelty had made their tongue 
to cut like a sharp razor; but on Easter Day the 
victory was won. Then it was Christ struck off 
the chains of a condemned world; preaching 
liberty to the captives. Up till this time, parents 
saw their children die, husbands were parted from 
their wives, lovers were separated by death, and 
what had they to hope for? Men sinned, and 
knew they were sinning, but they had no hope: 
they knew of an offended God, it is true, but who 
was there to speak for them? Men had wandered 
away from the truth because they had no guide. 
How could they read the riddle of life? Some 
thought this would please God and some that, 
but it was all guess-work, they felt that it was 
guess-work, they were groping about in darkness : 
men were asking each other, like Pilate, What is 
Truth? What are we to accept? Who is the 
Lord that we might believe in Him? But now 
the plague of darkness, of doubt and uncertainty 
is stayed, and if any of you are now in uncertainty, 
if your prayers afford you no comfort, and your 
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Bible no light, it is because you have not yet 
known the risen Lord, because you yourselves 
have not risen with Him. He stands there now 
between the dead and the living in this world, 
between the dead and the living in this parish, 
between the dead and the living in this church. 
He stands there, willing to receive dead souls and 
to place them in the land of the living, since He 
desires not the death of a sinner, but rather that 
he may turn from his wickedness and live. 

Oh, my brethren! there are far worse plagues 
than that which broke out among the Israelites, 
even our sins: and the only refuge from them is 
a firm faith in the Resurrection of our Lord, and 
therefore in our own resurrection. If any of you 
are plagued by your offences, if the sense of sin 
weighs heavily on you, then there is but one 
Refuge for you; it is by the open tomb in the 
Garden. Join yourself to the risen Jesus in 
penitence, in prayer, in the Sacraments of the 
Church, and He will in nowise cast you out; He 
will lift you up out of your sin into a higher and 
holier atmosphere. 

You know how that, in the Epistle to the 
Hebrews, Jesus Christ is said to be our High 
Priest: you know He suffered without the gate 
on Calvary, offering the sacrifice of His own Body 
in the sight of all the people: then He went in the 
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white robe of His humanity within the Tabernacle 
of the Heavens, and passed into the Most Holy 
Place, where is the Throne of God; and there He, 
our Blessed Aaron, the Great Mediator, offers 
continually before the Mercy Seat His Blood shed 
for sinners, and the incense of His all-prevailing 
mediation ; and at last, He will come forth before 
His people at the Great Day, in all His glorious 
majesty. 

For remember, there is coming a final Easter ; 
this holy season rings with the admonition of it: 
when in the power of Christ’s Resurrection we 
shall stand, wakened from the dust of death, 
clothed with our bodies, before Him, the Son of 
Man, the Judge of our common nature. In that 
power we shall come up out of our graves, having 
put off the last remnant of decay, bone gathered 
to bone, and sinew to sinew, having put on the 
perfection of immortality. Then shall come the 
sifting and winnowing, by Him Whose fan is in 
His Hand, and He shall thoroughly purge His 
floor; and when the chaff is cast out, there shall 
then stand before Him to be perfected those who 
in life here were quickened. 

Christian brethren, shall all that worship Him 
here be made to reign there? Shall all that keep 
this Easter be kept in that? 

Remember Christ’s own words: ‘‘ He that hath 
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the Son”... hath Him, hath Him, here, not 
shall have Him. . . ‘He that hath the Son, hath 
life, and he that hath not the Son, hath not life,” 
and if he hath not Him here, I know not what 
hope there is that he shall have Him there. 

Oh, congregation of professing Christian men 
and Christian women, ye who come to church 
because it is respectable, or even from lower 


motives . . . coming, it may be, without a care of 
Christ, and going away without a blessing from 
God ... think not to say within yourselves, 


‘““We are no worse than our neighbours” (which, 
for anything I know to the contrary, may be true), 
‘““We cannot do any more than we do, we cannot 
become any better than we are” ... think 
not, that to come here, and not to pray, can do 
anything else than increase your condemna- 
tion. . . think not for a moment, that to come 
here, and not to pray, is to come to God . . . to 
sit here, and not to listen, is to seek Christ .. . 
to say prayers, and not to desire an answer, is to 
find a blessing. Remember, it was for you, and 
such as you, that Christ stood between the dead 
and the living; for you He made an atonement. 
There are none upon earth, for whom the door of 
salvation stands not open. 

Dare not then, O Christian men and women, 
to charge God foolishly: if the heathen have 
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something to say for their ignorance, you have 
not: if indeed the half-savage tribes of Africa 
and America can say, ‘“ We never heard of God, 
never knew His message of mercy, never knew 
His commands of truth,” you can plead no such 
excuse, neither for yourselves nor for your 
brethren. 

And think not to say within yourselves, “ Cir- 
cumstances are against me; I should be much 
better were I otherwise situated; I have much to 
urge as an excuse for indifference.” Yes, perhaps 
you have; there may indeed be weakness of 
character or natural infirmity . . . but there is 
a gift, concerning which the Lord Jesus Christ 
has said, ‘‘ Ask and ye shall have, seek and ye 
shall find, knock and it shall be opened unto 
you.” No man ever asked in faith for that gift, 
and went away ungifted; no man ever besought 
God earnestly for His Holy Spirit, and left the 
Presence Chamber of his Heavenly Father dis- 
appointed of his hope. Depend upon it, God is 
faithful: in every temptation, He makes a way, 
and gives the power to escape: for all that He 
bids us do, He proffers the power to do: never 
yet did Christian sin by transgression or omis- 
sion, but he did it in ignorant, presuming self- 
sufficiency, or else in disregard of the sufficiency 
of Christ. Natural infirmity may account readily 
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enough for many of our sins, but it does not 
justify a single one of them, and it will be no 
justification of them at the great Easter hereafter. 

Consider the matter calmly, look into your- 
selves, pick out your besetting sins ... the 
indulgence you fail to restrain, the effort you do 
not care to make. Can you say you have no 
power of restraint or accomplishment? . . , that 
what you are, or what you do, or what you omit 
to do, is owing to the want of power? Did 
Christ indulge where you indulge? did He fail 
where you fail? and if not, why should you, when 
you have the same power that regulated and 
sustained Him, if you will? 

Know then of a certainty, that if you indulge 
in carnal desires, if you yield to ill persuasion, 
follow a bad example, turn aside from a plain 
duty, or cherish distaste of holy things; you do 
it, not from necessity, but from choice, through 
disuse of an omnipotent strength which God 
offers you, which He requires you to use: the 
neglect whereof sorely provokes Him. What 
man has done, man may do; the power which 
enables a single act of goodness can enable the 
whole life, and would enable it, were it rightly 
sought and rightly used. But it is the fashion 
now to suppose, that Christ has made the way 
to heaven very wide, and the journey very 
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easy... .I tell you plainly, I don’t believe it. 
Christ has opened the way, and made the journey 
possible . . . but, O God! can there be a more 


dangerous deceit than to fancy that personal effort 
has thereby been dispensed with ? 
You may think . . . many people do nowadays 
. I say, it is the fashion to think so . . . that 
a religious profession, without a holy life, will go 
a long way, and that a little outward observance 
will suffice in God’s eye, and make it all right in 
the end. Common sense, however, apart from 
the teaching of Christ Himself, forbids me to 
think anything of the kind: for I know that men 
do not gather figs of thistles, neither of a bramble 
bush gather they grapes . . . and, in the place 
where the tree falls, there must it lie. 


SECOND SUNDAY AFTER EASTER 
THE GOOD SHEPHERD 


“Tam the Good Shepherd: the Good Shepherd giveth His life for 
the sheep.” —Sr. JOHN x. 11. 


Sucn is the simple, yet beautiful, description 
which Christ gives of Himself: a description 
which all can understand, for it speaks to the 
mind and feelings. And yet, in our own country, 
the shepherd’s duty on the bleak hills and downs 
is very unlike the pastoral life and duty in the 
East. I suppose we should consider the work 
of a shepherd somewhat mean and low com- 
pared with other employments. It was not so 
in our Lord’s time: among Eastern nations the 
wealth of the rich consisted in flocks and herds, 
and the richest men were then shepherds; and 
sometimes, even beneath the coarse grey serge 
of the shepherd’s dress, there did not beat less 
noble hearts than those which throbbed beneath 
the purple robe of kings. In those days, great 
respect and honour belonged to the office of 
a shepherd: and how great that honour and 


respect was may be estimated from the fact 
144 
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that kings were called by that name: thus, Cyrus 
the king was called ‘“God’s shepherd.” 


Abel, Jacob, Joseph, Moses . . . all in some re- 
spects types of Christ . . . had been shepherds. 
Jacob thus describes his labours of twenty 
years among cattle ... his favourite pursuit: 


“In the day the drought consumed me, and 
the frost by night, and my sleep departed from 
mine eyes” ... and so the prophet Isaiah, as 
he comforted the mourners in Israel by the 
promise of the Messiah, predicts His coming 
. - not as a conqueror clad in imperial purple and 
seated on the throne of power... but as one 
that should “feed His flock like a shepherd, and 
gather the lambs with His arm.” 

The shepherd’s life in the East was attended 
with much hardship and great danger. It is 
a country where at any moment sheep are liable 
to be swept away by a mountain torrent, or 
carried off by hill robbers, or torn by wolves aac 
every hour of the shepherd’s life is risk. David 
tells how, in defence of his father’s flock, he 
put his life in his hand and slew both a lion 
and a bear: while Jacob reminds Laban how 
he watched the sheep, exposed to the extreme 
of heat and cold. Pitiless cold at night, long 
hours of thirst in the day, must be endured, if 


the flock is to be kept in safety. 
K 
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‘Welk it is not difficult to imagine how a 
feeling of affection would spring up between the 
lonely Syrian shepherd and the dumb objects 
of his care. Our Lord’s allusion when He says, 
“J know My sheep, and am known of Mine,” 
was literally true . ...every single sheep in the 
fold. would be~known~to~the _shepherd,while 
‘the sheep would follow him, with—the utmost 
trust, wherever he might lead, or call them with 
his voice. | 

I don’t suppose we can at all judge how our 
Lord’s description of Himself as a shepherd 
would appeal to the hearts of the men who 
heard Him .. . nevertheless, the Christian 
Church has ever dwelt upon it with peculiar 
delight. | 

But there are shepherds and shepherds... 
and so our Lord emphatically declares of Him- 
self, “I am the Good Shepherd” ... Good, 
that is, as opposed to the hireling shepherd. 


Now most shepherds in those days had a 
personal interest in their flock, inasmuch as 
they were not paid for their labour in money, 
but in a certain amount of the produce. Our 
Lord’s interest in His flock was something very | 
different .. . it was love for the sheep . . . not 
love for which He was paid, but love for them 
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as a shepherd of sheep... “I know them,” 
He says, “‘and am known of them.” 

"he shepherd’s work may be done and done 
well by the paid servant,.... it may be faithfully 
performed and the reward honestly earned;,..... but 
our Lord’s claim to be a shepherd was some- 
thing essentially different.) It was a weary walk 
of love among rebellious men . . . among the lost 
sheep of a sinful world . . . feeding them . 
teaching them ... healing them. . . bearing their 
sicknesses .. . leaving no means untried by which 
He might win their hearts to Himself . . . giving 
His life for the sheep. No wonder He said, “I 
am the Good Shepherd.” 


And now, my brethren, permit me to ask 
you, whether you are conscious of belonging 
to the flock of Christ? If youare ... then-you 
are known of Christ and He is known of you... 
then, and not till then, you can truly say, “‘ My 
Beloved is mine, and I am His.” 

That you belong to the fold outwardly, I 
know quite well. Born in a Christian land, of 
Christian parents... brought in your infancy, to 
be laid in the Church’s bosom... made the children 
of God . . . it can only be by your own fault, if 
you are not members of the Saviour’s “ Little 
Flock,” as well as one of the visible flock . 
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that flock, lttle, as compared with the visible 
Church . . . of which the Good Shepherd sav- 
ingly knows each individual member . . . all that 
they need, all that they hope or fear. Surely, 
brethren, you and I would do well to apply this 


truth to ourselves... God knows us... knows 
our peculiarities . . . knows where it is best for 
us to be placed. . . and if you and I can only feel 


sure that we are where God hath placed us . 
then we may be certain that we are where our 
natures can be best prepared for future service 
and glory with God hereafter. More, how im- 
portant it is, in this troublesome world, to bear 
in mind that God perfectly knows His sheep, 
understands all our thoughts and feelings. 

He is perfectly acquainted with us, and guides 
us by His Rod, or His Staff, as He sees most 
needful for us. The Rod of Christ is laid upon 
us as the cross which we must bear... it is 
heavy, very often, but it is always salutary... 
it often seems an evil... it is always a good. 
Sometimes it seems a very painful discipline, and 
we are inclined to murmur... we ask our- 
selves what we have done that we should be 
treated so... and we can see no reason .. - NO, 
because we forget that God knows His sheep, 
and therefore suits His discipline, not only to 
dangers that are now, but to dangers that may 
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arise in the future. Sheep know their own 
shepherd, how much more, then, should the 
Saviour’s people know Him ... and by that I 
mean . . . not merely know who He is . ... but 
know what He is. You know what is meant when 
you say you know any one as a friend: you don’t 
merely mean that you know his name, or some- 
thing of his history; where he comes from, 
where he lives, or what he has done. There 
are many persons for whom we care little, of 
whom we know all this and more... but you 
mean that you know his mind... his character... 
his habits and disposition ... that you have made 
trial of him, and sounded the depths of good- 
ness that is in him .. . such is the knowledge 
we have of our friends . . . and something like 
this, only far higher and deeper, is the knowledge 
which the sheep have of the Good Shepherd. 

‘“‘T am the Good Shepherd ; the Good Shepherd 
giveth His life for the sheep.” The Jews were 
His first flock: it 1s of them our Lord speaks 
here. ‘But other sheep I have,” He says, 
“which are not of this fold: them also I must 
bring, and they shall hear My voice, and there 
shall be one fold” ... or rather, one flock... 
‘and one shepherd.” 


Into that fold, my brethren, you have been 
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admitted . . . are you continuing therein? or 
are you trying to leave it? or, even worse, have 
you actually left it? Has not the awful thought 

. nay, deadly thought. . . because it is the 
suggestion of Satan .. . has it not occurred to 
you that you would like to be a little more 
independent . . . that your employment 1s 
drudgery . . . and have you never whispered to 
yourself, ‘I should like to go out a little way, 
but only for a little while . . . to see something 
more of the world’s pleasures .. . I can easily 
come back again... and the Good Shepherd 
is so merciful, He will gladly make it all right.” 
Oh, brethren! the very proposal is wickedness . . . 
even if not carried into action . . . it is treason 
against the Good Shepherd, who gave His life 
for the sheep. I sometimes think we little know 
how deeply we sin against God, only in our 
thoughts . . . we sometimes think, the heart 
may go its own way in its devices, and the 
affections and desires have unlimited scope, only 
in the sphere of thought, provided none of the 
things imagined come to pass. There are many 
sins we are very unlikely to commit because we 
are completely restrained from them by external 
circumstances . . . by what our neighbours and 
friends would say of us... but such sins may 
be often enacted freely in thought and imagina- 
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tion . . . and so we become wretched instances 
of one who lets ‘I dare not, wait upon I would.” 


Oh, remember, then, brethren, it is no mean 
privilege which you forego if you leave the fold 
. . . leave the comparatively faultless flock .. . 
faultless, I mean, compared with the outside, 
visible flock . . . remember, the proposal to 
leave it is itselfa sin . . . and what is more... 
the Good Shepherd hears you make it, and if 
you perform it, He may for ever bar His doors 
against you: and even if you do, by God’s 


mercy, find re-admission . . . the consequences 
of your departure will remain with you long after 
you have been forgiven ... not that you have 


any right to count on re-admission at all... 
for you may never live to repent of what you 
have done . . . sin may discontinue, but even 
though you do repent . . . and God will most 
undoubtedly forgive, on true repentance . . . yet 
even God cannot restore to you the innocence 
you have lost. 

“Blessed are the pure in heart, for they shall 
see God.” .. . Surely, would not this imply 
that they that have never grievously sullied 
their baptismal robe of purity will have the 
nearest and highest place in the Kingdom of 
God? I believe, for each degree of nearness to 
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perfection there will be its own peculiar reward 
hereafter . . . why then lose it by sinking to 
a lower level? . .. rather hold fast what you 
have, that no man take your crown. 

In what I have said, I have supposed that the 
proposal to leave the flock has not been carried 
into action... but there may be some here 
whose own hearts tell them that it has . . . who 
are conscious of haying wandered far away from 
the green pastures and still waters of comfort 
... having gone farther and farther from the 
fold... hoping at length to reach some quiet 
resting-place . . . some oasis in the surround- 
ing desert . . . and yet, their difficulties have 
increased at every step . . . there is still the 
hankering after something, they scarcely know 
what ... but the freedom, that tempted them 
to stray, has not brought happiness . . . the 
mind is conscious of a desire with nothing to 
respond to it... there is a ceaseless yearning, 
without even the opiates there once were to 
deceive it for a few short hours. 

Yet the Good Shepherd has seen them all 
along, for His heart is full of restless love for 
those who have wandered, and He is more than 
ready to replace them in the pastures of life. 
There is no tedious process of self-healing to 
be undergone before He will bind up the bruised 
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and disappointed of spirit. There is no footsore 
pilgrimage enjoined . . . even in our deepest 
sins, there is but a step between us and life. 
There is no great task to be performed before 
the Good Shepherd will suffer you to approach 
Him. Search into your life . . . your inner life 
... your thoughts and affections, as well as 
your words and deeds; and see how, and how 
far, you have wandered away from your Father’s 
home .. . and although once a sinner, always 
a sinner ... yet you shall be a pardoned, re- 
stored, and sanctified sinner. The Good Shep- 
herd’s arms are open to receive you... there 
is still room ... aye, and very welcome room 
for you in His fold . . . you cannot indeed re- 
cover former innocence . . . but you can become 
a new character. 

“‘T know My sheep, and am known of Mine.” 
My brethren, the eternal sentence that will be 
pronounced upon you and me, at the Last Great 
Day, is nothing else but a performance of these 
words: “I know My sheep, and am known 
of them, and they shall never perish, and no 
man is able to pluck them out of My hand.” 
While the converse of it is equally true: “I 
never knew you; depart from Me, all ye that 
work iniquity.” 


THIRD SUNDAY AFTER EASTER 


BALAAM 


“ Balaam, the son of Bosor, who loved the wages of unrighteous- 
ness.” —2 St. PETER ii. 15. 


ie Tus is the man, .ofiarhem.. 
lesson~of this™morning. 
mmhiseigee who describes himself as ‘the 
man whose eyes are open... . who heard the 
words of God, and saw the vision of the 
Almighty.” The man who uttered such wonder- 
ful prophecies , ie who had made such solemn 
professions of devoted obedience sme “I cannot 
go beyond the word of the Lord my God, to do 
less or more. The word that God putteth in 
my mouth, that I shall speak.” And after all 
his pompous titles, and all his many protestations, 
gue the finger of God has, as it were, engraved 
his epitaph in the pages of inspiration ome 
‘‘Balaam, the son of Bosor, who loved the wages 
\_ of unrighteousness.” 
r The Israelites had now arrived on the plains 
of Moab, at the end of their wilderness wander- 


ings. Balak, the prince of that country, was 
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in fear for the safety of his kingdom. He felt 
that he could turn to none so hopefully as 
Balaam, to rid him, by certain forms of magical 
incantation, of the presence of this foe; it was 
believed, that in his cursing there would be a 
peculiar efficacy. ‘(Chero-ave-mumbers.of-heathi€n 
existing in the present day, who will amie 
to their idols for some blessing theywant . a 
good harvest . . . success against their enemies 

. or whatever they requife 5 a) bet ia bad 
harvest comes instead, ofa eae one, or the battle 
goes against, instead of for them .. . they will 
take their idols, ‘and beat and maltreat them, as if 
the images“could really feel the effects of their 
angry disappointment.) No heathen have ever 
yet.been able to put before their minds the 
idea of a god, so just that he cannot be tempted, 





_ Balak was accustomed to ae itl the 
Treathen priests, who used to make a trade of 
their profession, and would foretell good or evil 
to the man who inquired of them the will of 
their god, according as he came with a handsome 
present, or only a mean offering. Therefore, 
Balak had taken care to say to Balaam: 
“Tet nothing, I pray thee, hinder thee from 
coming to me, for I will promote thee unto great 
honour, and I will do whatsoever thou sayest 
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unto me.” So, on the top of the wild mountain » 
range, Balaam takes his stand j gu seven altars 
are smoking with sacrifices > sss hard by stands 
, Balak, with many slaves ieee costly gifts, 
\_spices and garments, gold and precious stones. 
= Balaam stands here in the attitude, both of a 
saint and a prophet. Whatever may have been 
the taint in his character, he was certainly gifted 
with prophetic vision. The events of the near — 
future loomed largely; and scarcely less so, the 
events of the far-off future. The vision of the 
prophets outstripped that which was close at 
hand, and penetrated the vista of remote ages. 
Isaiah lacked no interest in the welfare of his 
people , gu yet his lips were aflame with song 
nincenriae the glory of Christ’s kingdom. Daniel, 
while pondering the woes pending over his 
nation, suddenly goes on to predict the fall of 
the Roman empire, which had not as yet shown 
any signs of coming greatness. } 
fAbove, and beyond, the ered events which 

surround him, Balaam sees towering the final 
days. Balak desires Balaam to prophesy, and 
would fain delicately foreshadow the nature of 
the prophecy desired. The reply is unmistakable’ 
@%e% “All that the Lord speaketh, that must 

I do.” 

“y And now, as Balaam gazes from the mountain 
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battlements of the high places of Baal fits he 
saw below him, far beneath his feet, the Israelites 
abiding in their tents; the banners of the 
different tribes, waving in the wind. ‘The eyes 
of Balaam are opened, and as he recalls the 
past of Israel’s history, he foresees the future. 
He remembers the time when they were not a 
people » #% the miseries of the nation in their 
bondage y By the fruitless cruelties of Pharaoh 
dy the wondrous rescue of Moses , ## the days 
of darkness and horror, when Egypt was plagued 
for its offences 3 via the blasted fields , gjy the 
blighted crops , {44 the dying cattle 3 tbe the 
rivers, red with blood , g#4 the weakness and 
desperation of the king. All this, Balaam 
remembered, and the opened eyes of the seer 
must have looked far away, into the distant 
future. He must have seen, with prophetic eye, 
the crossing of the river Jordan; which took 
place, after his bones were bleaching on the 
battle-field, when Israel conquered Midian. The 
prophet gazed, but not with earthly eyes, though 
earthly eyes received the wondrous vision. To 
his soul, Futurity came forth, and lent her hues, 
her glories, and her unimagined woes. Beyond 
the far-spreading plains, and swelling hills, he 
saw the falling walls of Jericho, as the trumpets 
of the victors rang out p Wag the glories of the 
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Judges , yyw the wisdom of Samuel , fy the dis- 
obedience of Saul, gy the fatal day on Mount 
Gilboa ; oy the sorrows and triumphs of David %. 
all passed before his gaze, like phantoms in the 
air. And then, upon the lofty rocks, he saw a 
fair and stately city ) the pinnacles of the 
glittering Temple , a the towers of defence, and 
battlements of pride , 6% the lavish magnificence, 
which surrounded the wisdom and the weakness 
of Solomon , f4 the cedar roofs, and golden 
gates» m4 tHe portals filled with waiting multi- 
tudes » We the Ark, overshadowed with mysterious 
wings , #4 while in the courts without, there 
rose in clouds, accompanied by the praise of 
ministering Levites, the smoke of victims slain. 
And then he saw the darker time of Israel’s 
history, when the hand of the conqueror was 
sore upon them , ;4e-when the Roman eagles 
glittered in the halls of Sion. And yet again, he 
beholds the rising of the Star, which shall come 
out of Jacob, and the Sceptre, which shall come 
out of Israel. He saw the fair city, fair as of 
old, on the eternal hills, and from its sacred 
courts, ascending still, incense and offering. He 
looked upon the dread Messiah, the King of 
mighty Israel 5 Mahe beheld the God-Man, 
under waving palm boughs, riding to Jerusalem 4 
je Wy around, and in His train, a countless multi- 
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tude, crying “ Hosanna!” and with leaves His 
pathway strewing. #44 ‘‘I shall see Him,” he 
cries, “‘but not now; I shall behold Him, but not , 
nigh.” —J 


2 And now, as we turn aside from this eer 
prophet, who utters a blessing, in every word 
of which there was breathed a curse , #t» what 
lessons are there for us of to-day? Well, first we 
learn the awful danger of trifling with conscience. 
Balaam is a lamentable instance of one who 
knew what was right, and did what was wrong. 
And yet, this man, who knew so well the difference 
between right and wrong, actually lent himself to 
promote the design of Balak, by a scheme of 
iniquity, as artful, and as malicious, as the craft 
and subtlety of either man or devil could have 
devised. Jot we > 

“Ry @ll in vain,” he said, “ my attempting to 
curse Israel, for God hath blessed them, and I 
cannot reverse it: if you mean to prevail against 
them, you must make God their enemy, Who is 
now their friend. ‘To do this, you must separate 
between them and God: get them to sin against 
God, and then He will forsake them, and give 
them up. Get them to join in idol worship, 
and then, God will turn against them, and 
become their enemy.” ‘This advice was followed, 
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and the result was but too successful . gét Israel 
joined himself to Baal Peor, and the anger of 
the Lord was kindled against the people, and 
the Lord smote the people with a great plague. 
Thus Balaam taught Balak to cast a stumbling- 
block before the children of Israel. Each step 
that Balaam took was worse than the one before 
it: he rapidly fell from bad to worse, and his 
end was destruction. Instead of dying the death 
of the righteous, he has left a name of infamy 
_ behind him: “ Balaam, the son of Bosor, who 
\loved the wages of unrighteousness.” 
ac “Once make a false step, and there is no saying 
' how far it may lead, on the downhill path of 
sin and ruin. This trifling with. conscience led 
Balaam to strive against God , 4 to resist his con- 
science , fm to desire the most abominable wicked- 
ness , # and to perish miserably at last, in the ranks 
of God’s enemies. What was the good of such 
a man talking about justice, mercy, and humility, 
about the goodly fellowship of Israel, and the 
blessedness of a righteous death? Where was 
his righteousness when he was loving the wages 
of unrighteousness? Where was his mercy when 
he was plotting the Israelites’ destruction 2? Where 
was his humility before God, when he was devising 
how to go against God’s known will, and to 
set Him at defiance? No power would induce 
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him to tell a direct falsehood. Nothing would 
have been easier than to have pretended to Balak, 
that he had cursed the people, when he had not done 
so. No, this Balaam would not do; he would not 
say white was black, but he would sully it till 
it looked black. He was a man far superior to 
Balak, and yet, feeling that Balak knew him to 
be a man who had his price, he must have felt 
the bitter anguish of being despised by a man, | 
intellectually far inferior to himself. a 
4,We learn, too, from this, the sin of trying to 
make a bargain with God. Hundreds of people 
are trying to do this, endeavouring to serve God 
a little, and the world a great deal. They will 
sacrifice to Him so much time on Sunday, and 
live away from Him all the rest of the week. 
We alse-learn from Balaam’s history, the danger 
of trying to persuade God to alter His fixed 
determination. His retiring to consult God on 
the first occasion, was not to ask counsel, whether 
he should go with the men, it was rather to ask 
permission that he might go. 

\ His detaining them on the second occasion 
argued that, in the worst possible sense of the 
word, he was determined to take heaven by 
force. Hence his eagerness to make use of the 
extorted permission; he hurried on before the 


messengers on the journey eh he was enraged with 
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the unoffending ass ¥ {x he made three successive 
attempts to extort from God permission to curse 
the chosen people. » 
“It is an awful thing to succeed in moving 
od from His purpose ® Succeed we may . 
the Israelites did so 3 sf “I gave them a King 
in Mine anger,” is the language of the Almighty 
to Israel. This is the price of all successful 
struggles against God’s known will. With the 
extorted blessing we must take the Divine 
anger. Ob;~ tity brethren-tet~us~carnestly pray 
that God would take away from=us"all ‘hurtful 
choices. When we,.go”to take counsel of God, 
let us frame our minds to follow that counsel 
whenweegetmit. It is an awful thing to con- 
sult God upon any matter upon which our 
mind is already made up , gm or, in other words, 
to ask for permission we intend to take. Per- 
mission in such cases means this: “I gave 
them their request, but sent leanness watitak 

} into their soul.” 

“To such men as Elijah, Jeremiah, or Samuel, 
the message of Balak would have been useless. 
The offer of wealth would have fallen harm- 
lessly on souls which thought so little of the 
world, so much of the service of God. Most 
of us, however, are more keenly alive to tempta- 


BALAAM 163 


tion, than immovable in the service of God. 
In some shape or other the message comes to 
each soul... “Do this, and I will give thee 
an exceeding great reward” ... and many long 
for the prize, and try hard to get it. They 
will, ike Balaam, shrink from committing actual 
sin in order to get it, but like him, exact per- 
mission to go into places where they are most 
likely to do so . . . they will not tell an actual 
falsehood, but they will do everything short 
of that... they will not go against the Lord 
and win what they want at the cost of direct 
opposition to His will, neither jcan they make 
up their minds to forego the desirable thing 
which might be theirs ... like Balaam, they 
go first to one place, and then to another, and 
on again to a third ... too feeble to trust 
themselves entirely to God, feeling sure He 
will do what is right, and fearing Him suffi- 
ciently to shrink from actual disobedience. 
And the after course is too often like Balaam’s: 
the unsuspecting sinner travels on step by step 

. exacting permission not to sin... till he 
drifts into a discontented, restless state of mind, 
which will most likely terminate in an open 
alliance with the enemies of God. 

The character we have been studying is at 
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first sight a great problem. The elements of 
good and evil were strangely blended in Balaam ; 
but he was bad at heart, bent on compassing 
his own selfish ends. If necessary to his pur- 
pose, he was ready to ruin the people of Israel 
both in body and soul... at the same time 
he was anxious to retain the favour of God. 
He had a belief in the reality of religion... 
he was even so persuaded that the good man 
is the only truly happy man, that in con- 
templating death, the ardent aspiration of his 
soul is that he may die as only the good man 
can die. The thought suggested here is, that 
it is a hard thing for a man to get religion 
entirely out of him. He will keep up the show 
even when he knows that he has nothing 
more than the show. It will be upheld on 
fitting occasions, defended with indignant asser- 
tion when his credit is at stake, or his worldly 
advantage; but forming no part of his actual 
belief, no part of his daily life. Once begin 
to argue with conscience, and thus deceive your 
own soul; after a time it will endorse any 
deception, it will find excuse for any evil habit, 
it will justify any neglect of duty, it will think 
little of any sin. 

Then search your heart with all diligence, 
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for out of it are the issues of life; make the 
prayer of the Psalmist your own: “Search me, 
O God, and know my heart: try me, and know 
my thoughts: look well if there be any way of 
wickedness in me, and lead me in the way 
everlasting.” Then shall you die the death of 
the righteous, and your last end shall be like 
his. 


FOURTH SUNDAY AFTER EASTER 


RELIGION GRADUAL BUT 
PROGRESSIVE 


“T have yet many things to say unto you, but ye cannot bear 
them now.”—Sr. JOHN xvi. 12. 


Wuat! many things to say, after three years 
continual teaching? Yes, even so .. . these 
words spake Jesus, after He had been with His 
disciples three years and more, and after He had 
talked with them much, and in such a way 
as no other man could talk. He was always 
teaching them, always educating them: and yet, 
at the end of His wisely ordered ministry, He 
said, “I have yet many things to say unto you, 
but ye cannot bear them now.” 


I gather from this, that education in the 
spiritual life must needs be slow. The Saviour 
does not place the old man’s yoke on the neck 
of the little child. The Gospel He would reveal 
to each, as each is able to bear it. The new 
convert shall not have imposed upon him a 


burden heavier than he can bear. If he is in 
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earnest, he may be left to his own conscience, 
which will soon lead him to shun every question- 
able or doubtful course; just as a child volun- 
tarily lays aside his toys, to which, in earlier 
days, he would have clung with tears, had any 
attempt been made to deprive him of them. 
So the inexperienced Christian must be tenderly 
dealt with, and then, in due time, may be expected 
to lay aside every doubtful practice, which at 
present he is disposed to justify. The Christian 
religion in all its beauty, is but dimly seen at 
the first. The grace of sincerity, forexample .. . 
a child may feel ashamed of telling a falsehood, 
without feeling the excellency of speaking the 
truth . . . the grown-up man would not perjure 
himself in a court of justice, whose whole life, 
it may be, is a tissue of small insincerities . . 
no power would have induced Balaam to tell 
a deliberate lie to Balak . . . yet his whole life 
was false to the core. Sincerity is a grace, which 
the child and the man can only attain by daily 
self-denial, carried on through years. And so 
it was, with Christ and His Apostles; He spake 
the truth, and nothing but the truth, but He most 
wisely forbore to anticipate that state of under- 
standing, which experience was to give them in 
after years. 

There are some people ... I never had any 
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sympathy with them ... who are always for 
doing everything at once, trying to peer into 
the future. To think for the future, is of 
course .a wise provision, and one which every 
Christian ought to make . . . but over to-morrow 
God has drawn a cloud, for which I would thank 
Him every day of my life... for no man’s 
courage would, I believe, be equal to facing 365 
days if he saw them all at once. If, as conjurers 
used to show, you could see, through some magic 
glass, the accumulated tedium of 365 days... 
the multiplied interviews with tiresome people 
. . the struggles against poverty . . the heaps 
of letters, to write and receive ... there would 
be few men courageous enough to face it all... 
they would quietly lie down and die. So the 
merciful Lord leads us on by short stages. Could 
we, at the outset, apprehend all that is involved 
in a daily cross, and a following of Him Who died 
thereon. . . the path’. . .. how. arduous. >: 
how rugged .. . how full of peril . . . how,. 
as each ascent is gained, a higher and a higher 
peak still opens before us, which must be sur- 
mounted, ere the summit can be reached... 
why, at the best, we should stay halfway, and 
then come back again . . . or, much more likely, 
we should decline the journey altogether. But 
our merciful Saviour leads us on little by little, 
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according to our strength: showing us no more 
of the way than we can accomplish without 
exhaustion . . . concealing the coming, till we 
have escaped the present danger . . . teaching 
us to trust to Him... to seek for no more 
light than He vouchsafes to give us. ‘Keep 
Thou my feet; I do not ask to see the distant 
scene ; one step enough for me.” 


But, although religion be gradual, it must also 
be progressive . . . the work may be slow, but 
there must be improvement. 

Christ would have us trust in Him... not 
that we may idly sit down and do nothing... 
the Devil’s caricature of the Gospel .. . such 
trust as that will profit you nothing. The real 
secret of trust is experience. Look at some of 
those Old Testament worthies; their piety was 
in their trust in things that had been, and from 
that they argued, that as their day, so their 
strength would be. ‘Thou hast shewn me sore 
trouble, Thou hast quickened me”: and therefore, 
Thou wilt quicken me. David felt this. Why 
was he so confident that he could fight and 
conquer Goliath? It was because he had fought 
the lion and the bear... and so, when he 
went out against the Philistine champion... 
from past experience of God’s goodness, came 
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the great, “Therefore shall I conquer.” cLne 
Lord that delivered me out of the paw of the 
lion, and out of the paw of the bear, He will 
deliver me out of the hand of the Philistine.” 
“God of our fathers,” was the favourite cry of 
the pious Jews of old: so Jacob on his death- 
bed could say, “God, before whom my fathers, 
Abraham and Isaac, did walk, the God which 
fed me all my life long until this day, the Angel 
which redeemed me from all evil, bless the lads, 
and let them grow into a multitude, in the midst 
of the earth.” To Jacob, the thing that had 
been should be . . . because God was King to- 
day, therefore He would be King to-morrow . . . 
God, Who did deliver in the olden time, would 
deliver now... and thus, the fixity of God 
was to Jacob comfort and joy. 

You get the same thing in the 77th Psalm, 
written by that wonderful man, of whom we 
know so little, and yet so much... it was 
written by Asaph. I don’t know who he was 
or what he did, beyond the fact, that he was 
one of David’s choirmen: but I know this, that 
he has set down his sorrows, sadnesses, falling, 
his recovery, rising rapture, and victory, with 
a touch that David could not rival, and with an 
emphasis of feeling, that that great master of 
feeling could never outdo, 
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And of all his psalms, perhaps this one best 
expresses what I mean .. . it is the history of 
a soul, working itself out of darkness into day- 
light and victory. ‘‘ I remembered God, and was 
troubled,” he says. This is the trouble of the 
sinful soul. ‘I am so troubled, that I cannot 
speak. Will the Lord cast off for ever?” He 
appears to have cast me off. “Is His mercy 
clean gone for ever, and will He be favourable 
no more?” J had His mercy once, but it is 
gone. I have lost it, but is it quite gone for 
ever? ‘This is my infirmity,” this is my poor 
little weakness. It is dark now, and therefore 
I thought it would be always dark. ‘“ But, I will 
remember the works of the Lord, surely I will 
remember Thy wonders of old.” And then, he 
breaks into rapture: “Thou art the God that 
doeth wonders, Thou hast declared Thy strength 
among the people.” I think this man is a 
wonderful example, for, as he seems to say: 
“Tt is so dark with me, I cannot sing, I have 
nothing to say unto Thee, O God; but I will call 
to remembrance the song I did sing once.” And 
even with that little beginning, his victory begins. 
No light now, but there was light once: I will call 
thattoremembrance. Ah! but you may say, “The 
very fact, that I have once known better days, 
and know them not now, is an aggravation of my 
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grief.” Oh! but it should not be so; a thing that 
hath been, may be: when the dark night comes 
upon you, and you feel that you cannot sing 
the Lord’s song, then call this one of Asaph’s 
to remembrance, and as the inspired words pass 
through your memory, they, being Divine guests, 
will leave you a blessing. 

For as I said just now, the real secret of trust 
is experience. The past should be to us as a sort 
of dictionary, the pages of which we can turn 
over and get advice for the future. When to- 
morrow comes, and brings its dangers, go to the 
past, and turning its pages over, you will find 
that, at a certain time, you suffered such and such 
things, and yet, you were supported through it all, 
and that it was not so bad as you thought it at the 
time, and you know. . . or shouldknow. . . that 
what happened yesterday was a precedent for the 
future, and that “As thy day, so shall thy 
strength be.” 

The past is a history of difficulties, that turned 
out not to be so difficult . . . it is the history of 
long nights that were always followed by morning 

. it is the history of long and dirty lanes, 
which always had a turning in them, to which 
you were sure to come, if you only went on far 
enough... it is the history of partings, but 
also, of the sweet wisdom that came from them. 


RELIGION GRADUAL BUT PROGRESSIVE 173 


Therefore, I ask not to see the future: old 
deliverances are a guarantee for that... . I do 
not ask to see the distant scene, because I know 
that the future is based . . . not upon chance .. . 
nor luck . . . nor fortune, nor on any of man’s 
futile and miserable forecasting ... or on any 
such pettifogging calculations . . . but on some- 
thing far better... even on the unchanging 
love of the Lord our God. 


FIFTH SUNDAY AFTER EASTER 


THE WITNESS OF THE SPIRIT 


“Hitherto have ye asked nothing in My Name: ask and ye 
shall receive, that your joy may be full. These things have I 
spoken unto you in proverbs: but the time cometh, when I shall 
no more speak unto you in proverbs, but I shall shew you plainly 
of the Father.”’—Srt. JOHN xvi. 24, 25. 


THE time draws on apace, when the Son of Man 
is about to take His far journey: and it is well, 
before He is parted from us, that we should 
contemplate the provision He made for His 
absence: how He gave authority to His servants, 
and to every man his work, and commanded 
them all to watch. When any of us are leay- 
ing home for any lengthened period, there is a 
double work to be done: as regards ourselves, 
there are the requirements for our travel to be 
provided; as regards our family, care must be 
taken, that they shall want for nothing during 
our absence. It has often been remarked, that 
this double kind of preparation was made by our 
Blessed Lord, before He quitted this world of 


ours, to return to the bosom of His Father and 
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our Father, of His God and our God: and the 
observation is most true; only this must be 
borne in mind, that for Himself He did not, 
and could not, require anything, and yet there 
was that which He returned to heaven to 
prepare. 

“T go,” said He, to His disciples, “to prepare 
a place for you.” He has left us for awhile, 
till His work of preparation is finished: mean- 
while, He has given to each of us our work in 
His absence. We are to prepare ourselves with 
that help, by which alone it can be done, for 
the place prepared for us. As it has been often 
said . . . a prepared place for a prepared people, 
a prepared people for a prepared place. It is 
indeed a most wonderful and surpassing privilege 
that is granted to us, of pleading before the 
Eternal Father the merits of His dearly loved Son. 
Of old, God’s people had not this prevailing plea. 
‘“‘Hitherto,” says our Lord, “ye have asked 
nothing in My Name: ask and ye shall receive, 
that your joy may be full.” “Hitherto ye have 
asked nothing in My Name.” Christ is speaking 
to His disciples of those past days of converse 
with Him. They had asked Him many questions 

. . they had cried in their terror, ‘“ Lord, save 
us, we perish” ... but they had never asked 
of their Heavenly Father any blessing in the 
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name of Christ. Well! it was not to be expected 
that they should. They saw the Lord Jesus 
Christ, encompassed with the sorrows and infir- 
mities of a man. They saw Him eating and 
drinking, walking and sitting, working and sleep- 
ing, even as other men; and the glimpses which 
they sometimes caught of His more than human 
nature, were but occasional, and as it were, com- 
paratively faint, making impressions for a time, 
which the daily intercourse of common life very 
soon wore off again. 

Long before this time, our Lord had bidden 
His followers ask that they might receive, but 
He had not said, as He does here, ‘‘Ask in 
My name.” He has waited hitherto, until He 
is on the eve of accomplishing the great work 
of the Atonement. The disciples have waited 
hitherto, but now they are to ask of God, and 
to ask in the Name of Him, Who is the one 
Mediator between God and man .. . THE 
Man, Curist Jesus . . . Who died for our sins, 
and rose again for our justification. 

‘Hitherto ye have asked nothing in My 
Name.” This, my brethren, cannot be said 
for us, except so far as Christian men and 
women are false to their creed, and Christian 
children are ignorant of their own privileges: 
but, oh, dear people! as you look back through 
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the days and weeks and months, of the years 
gone by .. . do not the words of your loving 
Saviour come home to your hearts, as you in- 
quire of yourselves, what you have asked of 
Him, or what you have received from Him, 
and what sort of joy you have within your- 
selves? Are there not among you many, very 
many, it may be, who have often asked, and 
have not received, who have not been more 
or less disappointed of their hope, and gone 
away from their prayers, if not sorrowful, at 
any rate perplexed ... not stronger but per- 
haps weaker . . . not holier, but perhaps worse? 
Dare we think for a moment, that the Saviour 
is untrue to His promise? Far from it... 
it is we who have wandered away, and will 
not as yet come back. ‘I have prayed many 
a prayer for myself,” said one, whose whole 
life was supposed to be pre-eminently a life of 
prayer, ‘‘which has seemed unanswered: but 
never yet have I gone on interceding for another, 
nothing daunted, and determined to be heard, 
but one way or other, I have been heard, and 
answered at last.” 

But prayer is the gift of the Holy Ghost. 
He it is Who helpeth our infirmities, Who 
brings us unto Christ, Who teaches us how to 


pray to the Father, in the Name of Christ. 
M 
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It was in contemplation of this great work of 
the Holy Ghost in man, that our Lord said to 
His disciples, that the time was coming when 
He should no longer speak unto them in pro- 
verbs, but should show them plainly of the 
Father... when He would speak to them 
without reserve, and reveal to them, by the 
teaching of the Spirit, the great truths, which 
He had hitherto but dimly shadowed forth. 
“J shall shew you plainly of the Father.” A 
plain language, but not an external one... 
a plain language, but not heard in the ear 

_. an internal language . . . a voice within 
the spirit of man... a_ teaching of God’s 
Spirit, which shall inform the hearts of be- 
lievers. They shall see more than they can 


reveal . . . they shall hear more than they can 
express . . . they shall know more than they 
can teach . . . they shall believe more than they 


can tell: and yet, in their own hearts, it shall 
be Christ speaking to them plainly, and telling 
them of the Father ... the Father’s holiness 
_,. the Fathers truth . . . the Father's love 
_ . . the Father’s reconciliation. Oh, my brethren ! 
there is many a poor, unlettered man, who knows 
more within his heart, than the most learned 
philosophical speculators . . . God’s own wisdom 
felt by those who have the mind of Christ. 
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Has that wisdom come to you, my brethren? 
Has Christ spoken plainly to your soul? Is 
He still speaking, still instructing you, still re- 
vealing unto you more of Himself, more of the 
life eternal? You may spend your life in try- 
ing to learn and practise religion, and yet be 
irreligious after all; and will be so, unless you 
renounce all the independent thoughts and efforts 
of the natural man, unless you give yourselves 
actively and passively, in all things, to the 
special illumination of the Holy Spirit of God. 
Trust not to the eye, nor to the ear, nor to 
the natural mind. ‘Eye hath not seen, ear 
hath not heard.” Look at yourselves, and all 
around you, by natural light, only, and what 
do you see? You perceive providence, but no 
love . . . sin, but not its remedy . . . death, 
but not immortality. No... nature is only 
the handmaid of religion: it will corroborate 
what is already revealed, but it is no ladder to 
heaven ; it is no telescope, to bring nearer what 
is afar off: no, the things of God, eye hath 
not seen, neither again hath ear heard them 

. others cannot describe them to us. It 
was this that made St. Paul’s preaching “fool- 
ishness” to the Corinthians. 

Judges of beauty, lovers of philosophy, subtle 
thinkers, were they; but they had no spiritual 
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ear, and so the preaching of Christ by the 
Apostles sounded to them an unintelligible, 
unmeaning jargon. Ask an unlearned man to 
give you an account of some abstruse lecture 
he has heard, and he will be able to tell you 
as much as the natural man can tell you of 
the religious instruction he has received. He 
will have caught certain names and definitions, 
he will remember that something was to be 
thought about this, and something to be thought 
about that, and if he is enthusiastic, he will per- 
haps attempt the thinking and the doing: but he 
will not have grasped the subject, he will have no 
soul to receive it, for the necessary qualification 
is wanting . . . learning, and the love of learning. 

So when the preacher, or the Bible, sets forth 
spiritual things, the natural hearer or reader 
receives them not, and cannot know them. 
When Christ was on earth, the men to whom 
He spake (even His own disciples), in simplest 
words, knew not what He said; and if He 
were to come down from heaven, and preach 
to us now... all His instruction .. . all His 
loving remonstrance ... all His precepts... 
all His threats... all His words of love. . 
would be heard by the natural man, without 
influence, and almost without comprehension. 
‘‘EKar hath not heard.” 
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Believe me, brethren, love of heaven is the 
only way to heaven. ‘The Spirit of the Lord is 
with them that fear Him.” Those who wish to do 
God’s will, have the Spirit given unto them, in 
proportion to their faith and love. To those, who 
honestly surrender themselves up to their God, is 
given the Lord’s secret gift. Reverence, meek- 
ness, love, contrition, obedience: these conditions 
having taken place, God enters into the soul, 
whispers His secret, becomes visible, imparts 
knowledge. We are all of us too apt to make our 
religion consist of hearing sermons; whereas, 
preaching can do no good unless the hearers are 
spiritually prepared. We talk to you of heaven 
and hell, we put together all that the Bible says 
or hints about them, and we bid you consider 
them... why? Why, if you are spiritual, to 
quicken your spirit; if you are natural, that you 
may be thereby led to ask of Him, Who alone 
can reveal it . . . the Holy Spirit of God. And 
so of preaching, we can only say, it is an impor- 
tant means to an end: it talks to men of redemp- 
tion. . . of God... and of the Holy Ghost 

. of heaven and hell . . . not with any hope 
of revealing these things; but to convince men, 
that there isa kind of knowledge which ought to 
be -had, and so to stir them up to the inquiry, 
how it is to be had, and to enlist them in the 
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effort to obtain it. Through the ear, we arrest 
the natural man: we do not sanctify him . . . we 
do not show him the things of God . . . we try 
to show him, there is something which he has not 
rightly received, or taken into account, and we 
bid him go to the Spirit of God for instruction. 
The only good a sermon can do is, by working 
on the feelings, or by appealing to the understand- 
ing, to lead men to say, ‘“‘I will know more of this 
matter”; and the work of grace is only then be- 
ginning, when the hearer of the sermon becomes 
a learner of the Spirit. ‘‘ Ear hath not heard.” 
Seek not, brethren, to learn religion as you 
would a human language, or a physical science. 
Use your spirit, as you have hitherto used your 
ears, your eyes, your mind: put yourselves under 
the guidance of the Holy Spirit of God... 
strive to do God’s will, and then shall you know 
of the doctrine, whether it is true or not. Love 
God, and He will dwell with you . . . obey God, 
and He will reveal His truth unto your soul. Do 
but honestly attempt to do what you know to 
be God’s will, and you shall assuredly be led into 
all the truth . .. you shall recognise the force 
and meaning of the Gospel . . . you shall have 
an inward witness arising within you... and 
though you may not be able to describe all this to 
others, you shall see and feel it for yourselves, 
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which is the great thing, and with God’s blessing, 
it will lead you stedfastly in the way of life. 

Only seek instruction from God, and refer to 
Him for interpretation and explanation, and ask 
His help to be spiritually led, and soon shall you 
know the reality of spiritual things, and knowing 
them, you shall love and seek for them. 

“Tf thou criest after knowledge, and liftest up 
thy voice for understanding . . . if thou seekest 
her as silver, and searchest for her as for hid 
treasure . . . then shalt thou understand the fear 
of the Lord, and find the knowledge of God.” 


THE END 
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